
Paul Hiebert says, ―paradigm shifts are like rebuilding a 

house using parts and pieces of the old, but with a radically new 

way of ordering the fundamental configuration.‖ (―Transforming 

worldviews‖, Baker Academic, 2008, p. 317.)  

     We are living in a rapidly and radically changing post-

modern world, demanding a new paradigm, not only to cope 

with those changes but also to play a decisive role in developing 

the Kingdom of God on the earth. We are grappling with the 

Bible old issues that even Jesus provoked among many leaders 

in the religion of Judaism in His age. Yes… the pieces that we 

hold are the Bible old ones. But, Jesus is still asking us to pre-

pare for a new wine skin. Now the issue is how we adopt a radi-

cally new way of ordering the fundamental configuration. Even 

scientists understand that a new paradigm is necessary when we 

start to see many anomalies here and there that cannot be ad-

justed any more according to an old frame of reference. Living 

in post-postmodern era, we definitely need rediscovery of the 

Kingdom of God.  

     When the Christendom expansion was fading out, we ob-

served the rising of the Post-Christendom while the influence of 

the old paradigm of Christendom still continued. Who knows if 

we now face a resurgence of the Bible old paradigm of the 

Kingdom of God in the post-postmodern era. The remaining 

task is vivid. We desire to see or even now see the Biblical Je-

sus movements in other socio-religious traditions, which must 

be ―insider movements‖.  

     David Lim, who will be serving the Asian Mission Leader‟s 

Forum 2010 as the director, stimulates our thinking in the area 

of frontier mission with ―insider movements‖ understanding, by 

introducing some practical steps that we can take for paradigm 

shift, especially in our understanding on the church. He shares 

too his comment on some challenges we Asians face.  

     Rudiyanto, a follower of Isa Almasih, shares somewhat per-

plexing insider‘s view that might be challenging those who in-

sist on the salvation within Christendom paradigm. We wel-

come any feedback on his testimonial comment as an insider.  

Phil Emmaus deals with specific role as outsiders in facili-

tating the insider movements. He encourages the global coop-

eration by saying ―An Asian organization entering a joint ven-

ture with a Western one should not become assimilated by their 

Western counterparts. Neither should the Westerners be made 

to feel that they should become more Asian. Each group brings  
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unique strengths and gifts to bear.‖ 

On 27-30 October 2010, we 

will gather together by the demand 

of ―Global Cooperation between 

the Global North and South‖, 

―Asian Initiative for Frontier Mis-

sion‖ and ―Insider Perspectives‖. 

We appreciate your fervent prayer 

support and direct/indirect involve-

ment in such an urgent need of 

Asian dynamics for the remaining 

task. Asian mission leaders or re-

flective field practitioners are cor-

dially invited. And non-Asians 

(Westerners) working in Asian 

contexts are also welcome to join. 

We will have simultaneous events 

between AMLF and ASFM. The 

AFMI trainees will be also allowed 

to attend those events.  

AFMI provides indispensible  

training opportunity to help organi-

zations as well as individuals who 

want to serve among the unreached 

in frontier mission areas. Folks can 

learn how to make disciples of 

Jesus in the other cultures with the 

help of respected/experienced lead-

ers from frontier mission oriented 

organizations. Among others, 

Chong Kim (BB), Kevin Higgins 

(GT), John Kim (INS), and Young 

Kim (CAR) will take major parts in 

the training. (See the last three pages for 

more details.)  

AFMI will continue to seek for 

the Kingdom cooperation with 

many more organizations and indi-

viduals. You are encouraged to be 

influencers through this new Asian 

initiative by bringing and sharing 

your good resources and papers.    

May His abundant blessings be 

with you as you seek for His King-

dom.                             

John Kim 

Coordinator, AFMI   
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ASFM (Asia Society for Frontier Mission) 

The purpose of ASFM is to promote cutting edge thinking 

and sharing on an international level with a specific focus on 

Asia and/or Asians in the area of frontier missiology.      

The six main objectives: 

1. To promote within the global Christ-following community the cause of the Asian peo- ples who have the 

least access to the gospel. 

2. To encourage and empower Asians to be more effective reflective practitioners and take greater responsibil-

ity toward reaching the UPGs of Asia through cooperation and sharing of resources. 

3. To promote, though not exclusively, thinking and focus on insider perspectives and to support insiders who 

have heart and faith allegiance to Jesus and the Bible. 

4. To promote intergenerational dialogue between senior and junior mission leaders and to cultivate an Asian as 

well as an international fraternity of thought in the development of frontier missiology. 

5. To catalyze frontier mission initiatives and promote societies for frontier mission across Asia including the 

Asian diaspora worldwide. 

6. To publish the Asian Journal of Frontier Missiology as a means toward these other objectives  

Comment from the View of Global Cooperation — Global 

Cooperation between Global North &  Global South 

                                                             
Chong Kim 

 

I am one who thinks that we can bypass ―parental‖ stage in missions mov-

ing from ―pioneer‖ stage to ―partner‖ stage. Modern missions has often 

viewed the parental stage as an obligatory stage we must pass through be-

tween the pioneer and partner stages. The problem is, once we enter into the 

parental stage, it often becomes paternalistic, despite all the good intentions in 

the beginning. The result is that the current missions movement is paying the 

price of digging ourselves out of the paternalistic stage. Unless we recognize 

this predicament, we cannot healthily enter into what is truly a global coop-

eration with more ―players‖ cooperating as equals and true partners. 

An important first step is that as we, the global north or global south 

field harvesters, go to pioneer, we pioneer in ways that empower creativity on 

the part of the people we are trying to reach.  We must empower them with 

the four self principles from the beginning. Most people agree on the four self 

principles as a crucial ―espoused theory‖, but in terms of ―theory in practice‖, 

we still have a long way to go. How we pioneer in the beginning is critical for 

this global cooperation to become more of a reality. This affects not only the 

current challenges and issues but also how we train our field workers. These 

challenges are precisely what AFMI training attempts to address.  

The other two foci provide the necessary context in which the global 

cooperation described above should take place.  (Continues to page 3) 
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Comment from the View of Asian Initiative—Facing the Challenge of the Evangelization of Asia 
                                                            

David S. Lim, Ph.D. 

 

When he saw the crowds, he had compassion on them because they were harassed and helpless like sheep without a shepherd. 

Then he said to his disciples, “The harvest is plentiful but the workers are few. Ask the Lord of the harvest to send forth workers into 

his harvest field.” Matthew 9:36-38 

Can Asian Evangelicals together with our international partners work cooperatively to get Asia effectively evangelized and 

discipled by 2020?  By the mercies of God, we should at least try.  The obvious biblical rationale is that this is the priority of God: 

God wants all peoples saved! (2 Pet. 3:9; 1 Tim. 2:3-5).  Yet there are also 3 historically important reasons why we must emphasize 

the ―evangelization of Asia‖ in this new decade. 

1.  Asia remains the least evangelized continent.  In recent years, Asia is filled with fast-emerging global economic centers, 

like many mega-cities in China, India and Indonesia, which have joined those in Japan, South Korea, Singapore, Taiwan, Malaysia 

and Thailand.  Yet in the these fast-secularizing, fast-urbanizing cities of the global post-modern age of mass media, internet and 

mobile phones, the spiritual influence and transformational impact of Christianity seems to be very negligible indeed. 

Europe was evangelized in the first millennium, the Americas in the middle of the second millennium, and Africa in the post

-World War II years.  Yet Asia remains largely populated with atheists (Communists and secularists largely), Muslims, Hindus, 

Buddhists and even folk religionists.  This is not for lack of prayers, missionary efforts and even sacrificial martyrdom of national 

and expatriate believers.  A spiritual telescopic view of heaven and hell will surely be a very sad sight – of hell mainly populated with 

Asians! 

2.  Models of effective strategies in missions have emerged recently.  In the last two decades, we have collected a lot of 

stories of effective mass evangelization among the unreached, especially in Asia.  Traditional missions have proven to be slow and 

ineffective, mainly transplanting denominations which looked foreign to local peoples, especially among Muslim, Hindu, Buddhist 

and Communist communities. Hence, transformational missions have become more and more prominent, now even being adopted in 

Western nations. It consists of the combination of church multiplication movements (CMM), contextualized spirituality (CS) and 

community development (CD) approaches, now popularly called ―Insider Movements‖ (IM). 

IM may now be the ―in thing‖ for many enlightened missions today, but some of them are struggling in being wholistic or 

transformational, because of their church‘s mono-cultural expectations. Most CD practitioners may like to also do CMM, but have 

been constrained by their policies of non-proselytism. Most of us have started to excel in tentmaking ministries in Communist, 

Buddhist and Muslim contexts, yet only in few instances have CMM occurred.  So, there needs to be a quick multiplication of 

consultations in the next few years for ―reflective practitioners‖ (esp. those who train missionaries) to learn from one another, and 

especially to learn from the successful models.  In fact, a few of us have started to train and deploy missionaries in doing IM.  We 

hope that in our ASFM sessions, we can learn more from their updates as well as other new initiatives in IM. 

3.  We need to cooperate to maximize our limited resources.  We need to admit that as Evangelicals, we function almost 

always individualistically.  This can be a strength, because new initiatives can be born through missional obedience by a few com-

mitted to a common vision and mission.  But on the other hand, it has evolved a lot of duplication, if not competition in the field and 

even in the sending centers across Asia.  This has produced a lot of wasted energies and resources that are quite limited in supply.  

Besides in many religiously-sensitive parts of Asia, we can not afford to commit too many mistakes; one‘s lapse can affect many 

who work in nearby contexts. 

Thus, cooperation is sorely needed. We hope that when we come together in our Asia Mission Leaders Fora (AMLF), perhaps 

once a year, missions executives, church leaders, “reflective practitioners,” and frontline missionaries can pray, consult, plan and 

work together as a convergence, as partners in the Gospel to reach Asia together for Christ.  May God use AFMI and each of us to 

send out more effective harvesters into His desperately needy harvest-fields in Asia! 

(Continued from page 2) 

One is the conviction that Asians need to take initiatives in frontier missions. 

The other is that these cooperation and initiatives should take place with the insider 

perspectives in mind. These two foci are unique to Asian Mission Leaders Forum and 

Asia Society for Frontier Mission. 

Come and join us as we probe further on this topic and as we continue to build 

on what we addressed last year. 
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Comment from the View of Insider Perspective—Whoever Is Not Against Us Is for Us 

 

                                                 Rudiyanto 
 

John said to him, "Teacher, we saw a man who was driving out demons in your name, and we told him to stop, because he 

doesn't belong to our group." "Do not try to stop him," Jesus told them, "because no one who performs a miracle in my name 

will be able soon afterward to say evil things about me. For whoever is not against us is for us.” Mark 9:38-40 

It is said that  The Message of Prophet Muhammad, peace be upon him, includes the Messages of the preceding Mes-

sengers. ("The Principles of Islam" compiled by Sh. Hmoud M. Al-Lahim, Riyadh. Under the supervision of Ministry of Islamic 

Affairs, Endowments, Propagation and Guidance) Therefore, it is never against the Messages of the preceding Messengers.     

Let‘s see some Quranic verses (Surah): 

3:84     Say (O Muhammad): We believe in Allah and that which is revealed unto us and that which was revealed unto Abraham and 

Ishmael and Isaac and Jacob and the tribes, and that which was vouchsafed unto Moses and Jesus  and the Prophets from their 

Lord. We make no distinction between any of them, and unto Him we have surrendered. And whoso seeketh as religion other 

than the Surrender (to Allah) it will not be accepted from him, and he will be a loser in the Hereafter. 

4:163   Lo! We inspire thee as We inspired Noah and the prophets after him, as We inspired Abraham and Ishmael and Isaac and Jacob 

and the tribes, and Jesus and Job and Jonah and Aaron and Solomon, and as we imparted unto David the Psalms. 

2:136   Say (O Muslims): We believe in Allah and that which is revealed unto Us and that which was revealed unto Abraham, and 

Ishmael, and Isaac, and Jacob. and the tribes, and that which Moses and Jesus received, add that which the Prophets received 

from their Lord. We make no distinction between any of them, and unto Him we have surrendered. 

42:13   He hath ordained for you that religion which He commended unto Noah, and that which We inspire in thee 

(Muhammad), and that which We commended unto Abraham and Moses and Jesus, saying: Establish the religion, and 

be not divided therein. Dreadful for the idolaters is that unto which thou callest them. Allah chooseth for Himself whom 

He will, and guideth unto Himself him who turneth (toward Him). 

2:285   The messenger believeth in that which hath been revealed unto him from his Lord and (so do) the believers. Each one 

believeth in Allah and His angels and His scriptures and His messengers We make no distinction between any of His 

messengers and they say: We hear, and we obey. (Grant us) Thy forgiveness, our Lord. Unto Thee is the journeying. 

3:3       He hath revealed unto thee (Muhammad) the Scripture with truth, confirming that which was (revealed) before it, even 

as He revealed the Torah and the Gospel. 

 

An Iranian scholar of Islam, Seyyed Hossein Nasr concluded in his book "ISLAM: Religion, History, and Civilization": 

The Prophet asserted that he brought nothing new but simply reaffirmed the truth that always was. This primordial character of 

the Islamic message is reflected not only in its essentiality, universality, and simplicity, but also in its inclusive attitude toward 

the forms of wisdom that preceded it. Islam has always claimed the earlier prophets of the Abrahamaic world and even the pre-

Abrahamaic world (e.g., Noah and Adam) as its own, to the extent that these central spiritual and religious figures play a more 

important role in everyday Islamic piety than they do in Christian religious life. Also as a result, Islam has been able to pre-

serve something the ambience of the Abrahamaic world in what survives of traditional Islamic life. Non-muslims from modern 

countries who journey to traditional Muslim areas even today are usually reminded of the world of Hebrew prophets and of 

Christ himself. 

 The Islamic message of Prophet Muhammad, peace be up him, is that The Lord our God is the one and only Lord and 

that nothing is more important than God. If anyone does anything in such a way that  he or she finds it more important than God, 

he or she commits the sin called shirk. It is the most serious sin because we sin against the Almighty God. 

It is written in the Torah Deut 6:4-10:  

―Hear, O Israel: The LORD our God is one LORD:  And thou shalt love the LORD thy God with all thine heart, and with all 

thy soul, and with all thy might. And these words, which I command thee this day, shall be in thine heart: And thou shalt teach 

them diligently unto thy children, and shalt talk of them when thou sittest in thine   house, and when thou walkest by the way, 

and when thou liest down, and when thou risest up. And thou shalt bind them for a sign upon thine hand, and they shall be as 

frontlets between thine eyes. And thou shalt write them upon the posts of thy house, and on thy gates. And it shall be, when the 

LORD thy God shall have brought thee into the land which he sware unto thy fathers, to Abraham, to Isaac, and to Jacob, to 

give thee great and goodly cities, which thou buildedst not‖ 

 Our Master Jesus said in the Gospel of Mark 12:29-30: 

And Jesus answered him, The first of all the commandments is, Hear, O Israel; The Lord our God is one Lord: And thou shalt 

love the Lord thy God with all thy heart, and with all thy soul, and with all thy mind, and with all thy strength: this is the first 

commandment.  
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Seyyed Hossein Nasr wrote in his book entitled " A Young Muslim's Guide to the Modern World": 

Adam was a Muslim by the fact that he was the first prophet and that he testified to the oneness of God. However, this oneness 

was gradually forgotten as it is in the nature of man to forget. But always Allah sent other messengers to renew the message of 

unity, to bring back to the awareness of the One. Hence we have a series of prophets who, although they established forms of 

wisdom by different names, were in the profoundest sense Muslim. That is why the Qur‘an refers to Abraham as musliman 

hanifan, that is, Muslim and follower of primordial religion, although he lived millennia before the Prophet of Islam and the 

advent of the Qur‘anic revelation. He is called Muslim by the Qur‘an itself to affirm that the idea of a religion based upon di-

vine unity (tauhid) is not new but is synonymous with the religious history of mankind. 

 It is said also in a book entitled "The Principles of Islam" compiled by Sh. Hmoud M. Al-Lahim published in Riyadh 

under the supervision of Ministry of Islamic Affairs, Endowments, Propagation and Guidance: 

The lexical meaning of Islam is submission, and adherence to the commands of Allah without objection. This is the true es-

sence of Islam. By obeying Allah and observing His commands, Muslims would be in harmony with the universe in which he 

lives, for everything in this universe abides by the commands of Allah. It is an established fact that everything in this universe 

follows certain rule, and an unalterable law to which it submits; the sun, the moon, the stars, the night, the day, the land, the 

trees, and the beasts; all submit to a rule which Allah, the Creator, has designated for all these things. Even man himself, when 

you consider his physical construction, and biological compounds, his need for water and nutrition, heat, air. light, rest, or 

sleep, you would find him submissive to a law under which he has no choice, just like other creatures. 

 This inclusive law to which everything submits, is the work of Allah, the Majestic King, to Whom belong the creation 

and the authority. Both of the upper and the lower worlds submit willingly to the Creator, the Capable King.  

Due to the fact that the linguistic meaning of Islam is submission, and adherence without objection, Islam, from this point 

of view, the faith of the universe. Man in this sense, does not differ from the other creatures. Since Allah is the Creator and the 

Provider, He has given man the freedom of choice, and has shown him both, the path of guidance, and  the path of deviation 

through the Messengers that He sent to mankind throughout the ages; the last of whom is Muhammad, peace be upon them all. 

Therefore, he or she who chooses the path of guidance of his own free will, and fulfills the duties with which he is charged, and 

refrains from the prohibition, he becomes the legitimate Muslim. As for him or her who chooses the path of deviation, neglect-

ing the acts of worship, and committing the prohibitions, he or she is thus an unbeliever. 

Our Master Jesus said in the Gospel of Matthew 7:12-14: 

Therefore all things whatsoever ye would that men should do to you, do ye even so to them: for this is the law and the prophets. 

Enter ye in at the strait gate: for wide is the gate, and broad is the way, that leadeth to destruction, and many there be which go 

in thereat: Because strait is the gate, and narrow is the way, which leadeth unto life, and few there be that find it.  

It is written in the book of  Psalms 42:1:  

As a deer longs for a stream of cool water, so I long for you, O God, like a deer longs for a spring of cool water. 

The Qur‘an says in  2:256 & 38:18-19 as follows: 

There is no compulsion in religion. The difference between guidance and error has been made clear. Whoever disbelieves in 

idols and believes in God has grasped the firm, unbreakable handle. God is hearing and omniscient. 

Lo! We subdued the hills to hymn the praises (of their Lord) with him at nightfall and  sunrise, And the birds assembled; all 

were turning unto Him. 

So whenever we long for God like  a deer longs for a stream of cool, automatically, we are totally submissive to 

God. Whenever we are submissive to God, we are like a lamp shining in the darkness or like a city on top of a hill. We 

become an influence for God‘s truth. Being submissive to God automatically ignites a zeal in our life to do anything 

God‘s way under God‘s law, it goes without saying. That is the message of The Qur‘an. The Qur‘an urges us to simply 

receive the God-given Christ from God for the glory of God. Our life as a whole is transformed by God to be a means 

to propagate our primordial faith  in the God-given Christ to impact any creature in our civilization. In the God‘s holy 

book Torah, Psalms, Gospel and  Qur‘an, we have discovered the beauty of divine unity (Tauhid). 

Of all the so-called world's religious figures and founders of world's religions without counting the Christian ones, 

Prophet Muhammad, peace be upon him, in the Qur‘an and Hadits, is the most explicit in saying nice things about Almasih 'Isa 

(Christ Jesus), peace be upon him, and in telling us what we need to learn about who God is and who Almasih ‗Isa, peace be 

upon him, really is and in telling us about our need to receive God‘s way in loving and saving us who have sinfully forgotten 

God our Creator the Almighty. The Qur‘an says God gives a good news  by giving mankind His Word whose name is Almasih 

Christ. The Qur‘an tells us that salvation comes from God only. The Qur‘an tells us the story of  Prophet Abraham, peace be 

upon him, who was asked by God to kill his son as a sacrifice. This command of God was intended to know how deep Prophet 

Abraham, peace be upon him, needed God. When Prophet Abraham, peace be upon him,  was about to sacrifice his son, God 

provided a great perfect lamb as a substitute for his son. His son eventually  didn‘t get sacrificed. Prophet Abraham, peace be  
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upon him, passed God‘s tests twice. He passed the test by obeying God‘s command to sacrifice his own son. And then, at the 

very moment he was about to kill his son, he passed the test by obeying God‘s command not to sacrifice his son but to receive 

God-provided lamb to sacrifice instead. So instead of sacrificing his son, he simply received the God-given lamb to sacrifice. 

The first test from God required Prophet Abraham, peace be upon him, to be extremely aggressive full of deeds. The second test 

from God required Prophet Abraham, peace be upon him, to be totally submissive to the active and aggressive God. Interest-

ingly, after Abraham had received the God-given lamb and sacrificed it, God said in the Qur’an that God would use the 

story of Abraham’s and his son’s  total submissive nature to God as a lesson  for generations to come that God out of 

unconditional love would bless mankind and would give a relief to the burdensome mankind by providing great sacrifice 

to the shameful fearful burdensome mankind. 

It is written in Qur‘an 37/107-110: 

Then We ransomed him with a tremendous sacrifice. And We left for him among the later folk (the salutation): Peace be unto Abra-

ham! 

And many, many years later, the Qur‘an says that God killed the sinless Jesus the Word of God on the cross. What did 

God kill Jesus for ? It must have been a great sacrifice to give a relief to the burdensome mankind that God loves so much. Our 

Master Jesus is a proof of how compassionate and merciful God is toward sinful and shameful and fearful  mankind. What a 

saving knowledge we have from the Holy Qur‘an.  

In the Qur'anic view, the key message of all the prophets, and what links the Qur'an, the Torah and the Psalms and the 

Gospel, is the belief in, and submission to, the One God. Consequently, in the Qur'an, both observant Jews and observant 

Christians are collectively given the honorific title of People of the Book.  

The Qur'an shows the utmost respect and reverence towards the Torah and the Psalms and the Gospel, which the Qur'an 

describe as previous revelations. The Qur'an never makes disparaging statements about the Torah and the Psalms and the Gospel, 

which are referred to as coming from God. The Qur’an and the examples of our Prophet Muhammad, peace be upon him, 

guide more and more Muslim toward faith in God-given Christ whose name is Jesus. 

Below are just some examples of Qur‘anic messages leading Muslims toward God‘s truth: 

God is the Creator of the heavens and the earth. (59:24) 

God is Holy, Righteous, and True. (62:1, 52:28, 10:30 ) 

God is also Gracious, Merciful and Forgiving. (24:1,5) 

God is Love and God is Light. (85:14, 24:35) 

God is Omnipotent and Omniscient. (2:20.29) 

God is our Provider. (51:58) 

God is the only One worthy of praise. (60:6) 

There is only one God. (112:1) 

God raises and lowers people. (56:3) 

God gives life and takes life. (53:44) 

Our Master Jesus is the Word of God. (4:171) 
Our Master Jesus is the son of Mary (2:87, 253; 3:45) 

Our Master Jesus is the Messiah (3:34; 4:157, 171) 

Our Master Jesus is the Servant of God (4:172; 19:30) 

Our Master Jesus is a Prophet (19:30) 

Our Master Jesus is an Apostle of God 4:157, 171; 5:75 

Our Master Jesus is the Word of Truth (19:34) 

Our Master Jesus is a witness (4:159; 5:117) 

Our Master Jesus is a mercy from God (19:21) 

Our Master Jesus is a sign for all peoples (19:21, 21:91) 

Our Master Jesus is great (3:45) 

Our Master Jesus is holy  (19:19) 

Our Master Jesus is a life-giver (3:49, 5:110) 

Our Master Jesus was led by the Holy Spirit (2:253) 

Our Master Jesus was born of the virgin Mary and had no human fa-

ther. (19:19-27) 

Mary conceived Our Master Jesus through the Holy Spirit. (21:91) 

Our Master Jesus was sinless. (19:19) 

Our Master Jesus is  the will of God to love mankind (3:47) 

Our Master Jesus died and was resurrected from the dead. (3:55; 

19:33) 

Our Master Jesus is the one God sacrificed on the cross for redeem-

ing sinful men and women (4:157-158; 3:55) 

What we do is believing in God by following God‘s Christ (3:50) 

Our Master Jesus was raised to God. (3:55) 

Our Master Jesus is highly exalted and has the greatest honor in this 

world and the next. (3:45) 

Our Master Jesus is now near to God. (3:45) 

Our Master Jesus did many miracles, including raising the dead, 

healing a man born blind, and cleansing lepers. (5:117) 

Our Master Jesus will return in the last days to usher in the Day of 

Judgment. (43:61) 

The Torah, The Psalms and The Gospel are written and inspired by 

God. (21:105, 39:65) 

The Torah, The Psalms and The Gospel are truth. (2:213, 10:94) 

God preserves The Torah, The Psalms and The Gospel. (15:9, 5:48) 

The Gospel confirms the Torah and The Psalms. (3:50) 

The Torah, The Psalms and The Gospel contains God‘s commands 

for all mankind. (42:13) 

The Torah, The Psalms and The Gospel are the standard of judgment. 

(5:44,47) 

The Torah, The Psalms and The Gospel enlightens. (35:25) 

Obedience to The Torah, The Psalms and The Gospel is the founda-

tion for salvation. (5:68) 

God guides people through The Torah, The Psalms and The Gospel. 

(5:44,46) 

Any doubts or disputes should be solved by going back to The Torah, 

The Psalms and The Gospel. (10:94, 5:43) 

The Torah, The Psalms and The Gospel are authoritative. (5:47) 
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What a good guide the Qur‘an and the examples of our Prophet 

Muhammad, peace be upon him, for more and more Muslim toward faith 

in God-given Christ. We are always thankful to God for the unforgettable 

Qur‘an and the unforgettable Prophet Muhammad for becoming a good 

guide toward faith in God-given Christ.  

The God-given Christ is the blessing God gave to Prophet Abraham.  

The God-given Christ is like a spring of overflowing blessing in the 

community of Isaac to be channeled to also bless Prophet Ishmael‘s de-

scendants, who are also the Prophet Abraham‘s descendants.  

The God-given Christ is an Abrahamaic blessing, that is a blessing 

for  Prophet Abraham‘s descendants.  

Prophet Muhammad, peace be up him, is one of Prophet Ishmael‘s 

descendants. Most of his followers are Prophet Ishmael‘s descendants and  

feel happy to be associated as Ishmaelites. Because we follow accurately 

and diligently Prophet Muhammad, peace be upon him, we are led to the 

God‘s Christ for God‘s glory.  

The Lord our God is one Lord. He is our provider. The One Way 

He has provided us to come to Him is God‘s word whose name is Christ 

Jesus, peace be upon him.  

We find there are many ways for people to come to faith in Christ 

Jesus, who is God-given, for the God‘s glory. This messianic message is 

the final message from the last  Prophet Muhammad, the seal of the proph-

ets, peace be up them. 

 

We are honored by God  because God inspires us to right-

fully stay in our Muslim civilization as an influence for God. We 

are thankful to God for supporting and protecting us in our Muslim 

civilization to lead our Muslim brothers and sisters to come to faith 

in God‘s way, God‘s Christ whose name is Jesus for God‘s glory 

forever and ever.  

Just like Prophet Muhammad, peace be upon him, was expec-

tant about the second coming of Christ Jesus to kill Almasih Dajjal 

(the deceiver and the anti Christ) the most-hated enemy of Islam, 

we as the diligent and careful followers of Prophet Muhammad, 

peace be up him, are also expectant about the second coming of 

Christ Jesus.  

 

May God‟s kingdom come.  

May the will of God be done on earth as it is in heaven.  

Lead us not into temptation, but deliver us from the evil one. 

Wa laa haula wa laa quwwata illa billah.  

For God‟s is the kingdom and the power and the glory for-

ever.  

Amen. 

Rudiyanto is a follower 

of Isa Almasih who 

desires to see Jesus 

Movements in his 

people group and other 

people groups of 

Ishmaelites.  



In spite the Church Growth 

phenomena (esp. the mega-

church kind) and talks about 

Church Multiplication and 

Church Planting Movements 

(CPM), there seems to have 

been no significant impact on 

the major religious affinity 

blocks, especially the Muslim, 

Hindu, Buddhist, Communist 

and Orality worlds,1 perhaps 

except for some regions in 

China,2 Vietnam, and Cambo-

dia (Carlton 2000). As our 

Lord‘s Great Commission 

includes discipling these ma-

jor blocs of peoples and na-

tions,3 which model of evan-

gelism and mission will be 

effective in reaching them 

today, that will bear fruit and 

even much fruit among them?  

Our evangelistic and mission-

ary efforts have not been 

wanting in zeal, holiness, 

dedication, prayer and even 

sacrifice. The problem seems 

to be with the church model 

and mission strategy that have 

been used!  Are we willing to 

make a major paradigm shift 

for the sake of putting closure 

to the Great Commission, 

even if it may mean breaking 

with some of our sacred tradi-

tions in doing church and mis-

sion? 

 

Understanding “Insider 

Movements” 

     In the latter part of 2005, 

the evangelical mission com-

munity had been alerted to the 

new phrase ―Insider Movements (IM).‖ This was the 

theme of the September-October 2005 issue of Mission 

Frontiers.  It was also the theme of the 2005 annual 

conference of the International Society for Frontier 

Missiology (September 12-15, 2005) in Denver, Colo-

rado: ―Insider Movements: Doing Church Where There 

Is No Church.‖ 

     IM is synonymous with ―gospel movements,‖ peo-

ple movements,‖ ―Christ-ward movements‖ and 

―disciple-making movements‖ as long as these phrases 

refer to a nuanced understanding that CPM should be 

combined with ―radical contextualization (RC)‖ (cf. 

Lim 2003). Some even contrast IM from CPM: 

The term ―Church Planting‖ implies inventing a 

new structure.  No matter how contextualized the 

―church‖ may be, it is still a new structure that is 

foreign to the people group. Church-planting 

work of various levels of contextualization is 

necessary in some contexts. However, our pri-

mary desire is for the spontaneous spread of cul-

turally relevant Gospel movements through pre-

existing networks. We believe that the extended  

family unit is the primary and foremost biblical 

model of ecclesia (―Seeking…‖ 2005). 

They say further: 

Our aim is to be catalytic agents in the spawning 

of new movements. We do not have a prescribed 

methodology. We focus on facilitating the induc-

tive learning of the scriptures that will enable 

indigenous believers to define their own convic-

tions in their daily living. Using the scriptures as 

the primary and foremost authority, we trust in 

the self-correcting power of God‘s Word that is 

lived out through obedience and the work of the 

Holy Spirit to lead the indigenous believers 

(ibid.). 

 

Call to Paradigm Shift of “Church” 

     Unless church leaders and missionaries who have 

been ministering in non-Christian-majority contexts 

shift paradigms of church and ministry, they will re-

main ineffective, even if they seem to be winning a 

number of converts at a time.  In the milieu of rapid  

      Catalyzing “Insider Movements” 

Among the Unreached   
 

David S. Lim  
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The problem seems to be 

with the church model and 

mission strategy that have 

been used!  Are we willing 

to make a major paradigm 

shift for the sake of putting 

closure to the Great 

Commission, even if it may 

mean breaking with some of 

our sacred traditions in 

doing church and mission? 



population increase and growing mission activities of 

other religions, esp. among the poor, we need to adopt a 

more effective approach, otherwise millions of non-

Christians will continue to die and go to eternal destruc-

tion by the millions each year! 

     Global Christianity (including Evangelicalism) has 

unwittingly fallen into a trap, which is historically 

known as ―the Babylonian captivity of the church,‖ that 

constitutes the Christendom paradigm of church and 

also often called ―western shape‖ which most third 

world churches have adopted. Thinking that this will 

result in better church growth, Christian leaders have 

been promoting ―the local church is the base for minis-

try and/or world evangelization.‖  By ―local church‖ is 

meant a congregation that seeks to have a full-time pas-

tor (and a pastoral staff as it grows bigger) and her own 

sanctuary (ideally bought and owned rather than rented), 

in order to attract and maintain an ever-increasing atten-

dance in her weekly Sunday worship services. 

    Though this looks appealing (and not many have seri-

ously questioned this tradition), it has been a self-

defeating (and historically, quite self-destructive) trap: 

for the maintenance mode of local churches have almost 

always killed (often sooner than later) the mission mode 

of the (whole) church! A lot of Christian resources be-

come absorbed into the maintenance of church activities 

(e.g., evangelistic rallies, Sunday Schools, youth camps, 

mission conferences, building projects, etc.) for nominal 

believers who offer to God (often hypocritically!) what 

are conveniently ―extras‖ from the ―abundant blessings‖ 

that He provides in their middle class ―comfort zones‖! 

Usually only a pittance (ever calculated the percentage 

of church budgets that really go into missions?) are actu-

ally spent to help reach out to non-church members! In 

secular terms, this is NOT cost-effective! Or in spiritual 

terms, it is poor stewardship! Why?  

     May I suggest that there are at least three ways by 

which local church structures become hindrances to 

church growth: they stunt quality growth, quantity 

growth and long-term growth! 

     1. They hinder quality growth. In spite the zeal and 

fervency affirmed in the songs, prayers and sermons of 

worship services, they actually nurture nominalism (or 

worse, hypocrisy)! Disciples are made in small groups, 

not big meetings. Yet most (if not all) local churches 

would emphasize congregational assemblies rather than 

cell groups. The best proof is: where do they look to 

count their weekly church attendance? Such emphasis is 

perhaps inevitable, because of the hierarchical (perhaps 

undeniably elitist) and clerical model of church in the 

minds of most Christians nowadays and ever since the 

Edict of Milan (in AD 313 when Constantine enforced 

Christianity in the Roman Empire) when the bishops in-

troduced the diocesan and parish structures to the 

church! 

     Thereby almost inevitably, most church activities 

(including the central ―Sunday worship services‖) have 

helped keep Christians immature spiritually. They are 

kept perennially as ―spiritual babies‖ who are dependent 

on pastors, church buildings and church programs to 

―feel spiritual‖ or even just to ―be in God‘s presence.‖ 

Almost all ―lay-people,‖ even after 40-50 years in faith, 

would still need to be visited or counseled or prayed for/

blessed (by ―pastors‖ usually), still self-centered, and 

needing to be served (instead of being equipped to minis-

ter to others, cf. Eph. 4:11-16). A majority would hesi-

tate to lead in public prayers or to do personal evangel-

ism! Instead of spiritual empowerment, they experience 

spiritual disempowerment! In short, local churches nor-

mally produce ―nominal (or baby) Christians,‖ not 

―committed disciples‖! 

     2. They hinder quantity growth. Moreover, local 

churches stunt the amount and the rate of numerical in-

crease of the church! We have mentioned above how 

they waste a lot of resources in maintenance, mostly on  

more costly ways to keep the members happy, if not 

―spoiled.‖ In fact, to attract more people to Christ, they 

create more ―come structures‖ (read: church programs 

that almost always has to border on entertainment; how 

else are they going to be seeker-friendly, given the com-

petition ―out there‖ in the world?), rather than more ―go 

structures‖ (read: more secular-looking programs NOT 

held in church buildings)!4 

     And instead of ―total church mobilization‖ to evan-

gelize their community and the ends of the earth, local 

churches elicit low commitment from their members 

(besides weekly church attendance and giving their of-

ferings), hence the need to constantly cajole people to be 

more active in church. Meanwhile, they enhance the role 

of ―full-timers‖ (pastors and missionaries) to be the key 

players in doing evangelism and missions! ―Reaching 

out to the lost‖ becomes the job of specialists, and not of 

the whole body! No wonder the rate of growth of local 

churches decreases as they increase (often slowly) in 

size! How tragic! Should we not be longing for a more 

―spontaneous expansion of the church‖ involving the 

whole church to reach the whole world? Hardly any local 

church has been able to sustain rapid quantity church 

growth for ten years – with the only exception that they 

were able to institutionalize a strong cell multiplication 

program whereby every member is encouraged (or re-

quired!) to be a member of a small group. Yet how many  
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have been able to maintain and sustain such structure be-

yond twenty years? 

     3. They hinder long-term growth. And worst, local 

churches are structured in such a way that future growth 

(in quality and quantity), if any, will be stunted! The em-

phasis on big assemblies, magnificent buildings and super-

gifted ―full-timers‖ seems to fit into the less democratic 

(or more authoritarian) societies in Asia. But in the long 

term, this breeds the ―superstar complex‖ in the church 

leaders and ―hero (bordering on demi-god, as in Korea) 

worship‖ among the members. Tragically, in the long term 

this results in the appointment or election of ―lay lead-

ers‖ (often called ―trustees,‖ ―elders‖ or ―deacons‖) who 

are chosen on the basis of their popularity – often due to 

their giftedness in public speaking (or singing) and/or in 

political savvy, including the use of wealth for self-

promotion (perhaps often unintentionally). The almost 

inevitable rise of such populist leaders, especially as the 

church grows richer and becomes middle- or upper-class 

(known as ―redemptive lift‖), usually results in the degen-

eration of the quality of church leadership – often sooner 

than later. Normally the second generation of local church 

leaders (both clergy and lay) would be good bureaucrats 

(knowledgeable in maintenance management) rather than 

good entrepreneurs (who can provide visionary and crea-

tive leadership). 

     But more tragic, their concept of spirituality also often 

degenerates into ―spiritual showmanship‖ (usually on 

stage, something which our Lord Jesus clearly denounced 

in Mt. 6:1-18), thereby placing non-functioning people 

(who are not doing actual disciple-making) in positions of 

authority, while the functioning ones (who are doing ac-

tual disciple-making) are busy taking care of the flock, 

often in their silent ways (even shying away from accept-

ing administrative roles that entail a series of committee 

meetings). Thus, local churches produce spiritually imma-

ture (perhaps often quite hypocritical) leaders who hardly 

contribute to quality or quantitative church growth at all! 

     So, are we destined to have local churches that gradu-

ally become less and less effective in evangelism, disciple-

ship and missions? Not necessarily, but it comes at great 

cost to our present local church structures. Are we willing 

to shift to a more decentralized (less hierarchical and less 

clerical) paradigm of church?  That is, to transform our 

local churches into house-church networks, where ―small 

group meetings increase, while big assemblies decrease‖?  

The challenge is to work for the multiplication of more 

small churches (each self-governing, self-supporting, self-

propagating and self-theologizing) rather than for the addi-

tion of more mega-churches. The key is to remember: 

―disciples are made in small groups, not in big meetings.‖ 

     The secret to maintain a long-standing revived state 

of the church is to keep strong small group structures, 

just as it stretched for more than a hundred years at 

least twice in history: in the Moravian community in 

Hernnhut (with its cells called ―choirs‖), and during 

the Wesleyan Awakening (with its cells called 

―classes‖). However, in both these cases, gradually 

―small group meetings decreased, while big worship 

services increased.‖ This is due, in my view, mainly to 

human weakness, as usual. Attendance in big meetings 

(where one can remain anonymous) require less com-

mitment than participation in small groups (where one 

can hardly hide any secrets)!  We tend towards ―cheap 

grace‖ rather than ―costly discipleship.‖ (Hence, under 

normal instances, mega-churches will grow at the ex-

pense and loss of small churches!) 

     Thus, the ultimate challenge is: Are local churches 

willing to die, so that house churches can be born and 

flourish?  Then and only then will there be the possibil-

ity of all converts growing into mature Christians who 

can be disciple-makers, and be sent elsewhere as tent-

makers to make more disciples.  And church leaders 

will only be those who are true servants with proven 

pastoral gifts. Thereby, the whole church will be em-

powered to reach the whole world in the fastest way 

possible through this IM or rapid disciple-making strat-

egy done by (hardly visible) house-church networks! 

 

Biblical Basis for IM 

     Actually, Jesus‘ mission paradigm was IM. His mis-

sion was insiders – Jews multiplying disciples among 

Jews without creating another organized religious sys-

tem parallel or counter to the synagogue (of early Juda-

ism). He did not intend to found a new religion, but his 

movement later on became an institution (Bosch 1991: 

50-51). He even perhaps had secret converts in Nico-

demus and Joseph of Arimathea, and perhaps through 

them, Gamaliel. 

     The early Christians followed the same pattern, too. 

They reached out to their compatriots as Jews to Jews 

within the Temple and synagogue structures of Jewish 

society, and just met ―from house to house,‖ evangeliz-

ing and discipling a few households at a time. Within a 

few years of such IM, they had literally turned the Ro-

man Empire upside down (Ac. 17:6 KJV).  They did 

not create a clergy class, nor construct (or even rent) a 

religious building nor hold regular religious services, 

except to break bread weekly in their homes.5 It was 

the teaching and practice of the apostle Paul (perhaps 

the best model of a cross-cultural missionary) not to 
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Actually, Jesus‟ mission 

paradigm was IM. His 

mission was insiders – 

Jews multiplying 

disciples among Jews 

without creating another 

organized religious 

system parallel or 

counter to the synagogue 

(of early Judaism).  

 seems best to work out a 3-5 

year plan to take one‘s church 

through the transformation 

process so as to avoid unneces-

sary conflicts and splits (cf. 

Southerland 1999). It may be 

best to transition first into a 

―mega-church‖ (church with 

cells) to a ―cell 

church‖ (church of cells) and 

finally to ―house 

church‖ (church is cells) 

(Zdero 2004: 110-118). 

     First of all, the church lead-

ership must make a policy that 

membership in their church 

entails the commitment to be a 

faithful participant in a small 

group (maximum of 15 mem-

bers in cities, and 20 in vil-

lages). If they are alone or just 

a few, they can start by form-

ing a cell and multiply from 

there. Start like Jesus, who be-

gan with 12 disciples. Along-

side this decision, training ses-

sions for cell leaders should be 

scheduled. After the initial ori-

entation and training on the 

basics of leading cells, the cell 

leaders (and their assistants) 

should meet at least monthly 

for fellowship and mutual 

learning. Each cell leader 

should know who is his/her 

coordinator who is facilitating 

their cell leaders‘ meetings and 

monitoring their ministry. And 

to ensure cell growth, all cell 

members must be trained to do 

―friendship evangelism.‖ If 

they have no more non-

Christian relatives and friends, 

they should learn how to make 

friends with their neighbors 

and work/schoolmates to win 

them for Christ. 

     Then the church is ready to 

become a ―cell 

church‖ (―church of  cells‖ 

model). They should work to-

wards turning all church  

plant a growing ―local church,‖ but an indigenous 

disciple-making movement in house churches that 

are formed by converts who did not have to be dislo-

cated from their homes and communities (cf. 1 Cor. 

9:19-23). 

     This New Testament practice is not different from 

that of Old Testament (OT) Israel, which shows 

God‘s design and structure for a reached, discipled or 

transformed people: (1) There were no local shrines 

or temples in each village or town. (2) There were no 

weekly Sabbath worship services (synagogues came 

later in 200 B.C. for teaching Diaspora Jews).6 (3) 

There we no weekly nor monthly collection of tithes 

and offerings.7 And (4) there were no ―full-time‖ 

clergy (the levitical priests were provided not just 

with cities, but also with pasturelands: Josh. 21).8 

The OT Jews were required to celebrate communally 

as a people in the national Temple (note: God‘s de-

sign was a portable and transportable Tabernacle) 

only three times a year: Passover, Pentecost and Tab-

ernacles (Dt. 16:16). The actual teaching and obedi-

ence of the ―way of God‘s righteousness‖ was in the 

homes (Dt. 6:1-11)! 

     Biblical Christianity is therefore structured as a 

network of simple churches (usually called ―house 

churches‖). It is not ―churchless Christianity‖ nor 

―religionless Christianity (cf. IBMR Editorial 2005; 

Tennent 2005),‖ but ―simple Christianity.‖ Its mis-

sion is to reproduce simple groups of Christ-

worshippers without elaborate religiosity. Thus the 

mission statement of the Philippine house church 

movement is: ―to multiply God‘s church throughout 

the world, one household at a time.‖ This seeks to 

fulfill God‘s covenants with Abraham that through 

him every family on earth will be blessed (Gen. 12:3, 

cf. Gal. 3:14, 29), and with Israel that she will be a 

kingdom of priests (Ex. 19:6, cf. 1 Pet. 2:9-10). 

 

Practical Steps for Churches 

     How then can church leaders shift into the IM 

paradigm?  Most of them look ―foreign‖ to their own 

peoples.9 They just need to follow the simple yet ef-

fective strategy which Jesus and his first disciples 

used. It is based on a simple doctrine (―priesthood of 

all believers‖) and a simple practice (―making disci-

ples‖) in a simple structure (―house-church net-

works‖). Churches can be transformed from central-

ized Christendom (traditional local churches) to de-

centralized house-church structures. Although, by 

God‘s grace, it is possible to skip some steps, it  
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activities into cells: prayer meetings into ―prayer cells,‖ 

youth fellowship into ―youth cells,‖ Sunday School classes 

into ―children‘s cells,‖ choirs into ―singing groups,‖ etc.  

They can start training and delegating the administration 

of the sacraments/ordinances to the cell leaders; after all, 

they are truly the ―pastors‖ of their cells. 

     And finally, they are ready to become a ―house church 

network,‖ where each cell is a church indeed – self-

governing (with its own leaders), self-supporting (with its 

own budget), self-propagating (with its own missions pro-

gram) and self-theologizing (with its own doctrinal be-

liefs)!10 Each cell can collect and spend their own funds 

(so-called ―tithes and offerings‖), giving at least 10% for 

the support of their ―favorite‖ leader/minister/missionary; 

they should aim to allocate at least 50% for ministry be-

yond their in-group. The Sunday service becomes cell 

meetings, perhaps alongside (ministerial or practical) 

training workshops or open forums as needed by the net-

work. And better, slowly lessen ―celebrations‖ from 

weekly to monthly to quarterly (or even just 3 times a year, 

as was instituted in the Torah for O.T. Israel). The church 

building can be transformed into a multi-purpose ministry 

center to serve the needs in the community. If they don‘t 

have a building, there is really no need to have one. When-

ever they need a large space for big gatherings, they can 

resourcefully find free or rented facilities for their pur-

poses. 

     By this time the church will have become a 

―community church,‖ with direct attachment, ministry and 

witness in her (even if it were largely non-Christian) 

neighborhood. The cells will be sending their members to 

serve in the community and to form partnerships with 

other Christians in their community, perhaps starting with 

a monthly prayer meeting and forming a ―local lead-

ers‖ (or ministerial) fellowship.‖11 They will be teaching 

and submitting to one another, learning to work as fellow 

servant-leaders with those who share common convictions 

on the essential doctrines, and allowing (and delighting) in 

the diversity of views on non-essential ones. Welcome to 

post-denominational Christianity! 

     Then they should have formed the habit of counting 

church membership, not according to how many attend 

Sunday worship services, but according to those who par-

ticipate regularly in the cell meetings! What a good way to 

really count true ―disciples of Christ‖ and to clear our 

church rolls (and David Barrett‘s annual statistics on 

global Christianity) of ―nominal Christians‖! 

     And what‘s the curriculum for each house church? 

Simply, LIFE as it comes! The agenda is set by the mem-

bers as they share their concerns (read: prayer re-

quests): actual needs and interests are discerned, and 

thereby opened for discussion, aiming at their mutual 

edification (cf. 1 Cor. 14:26-33). As they follow the 

NT teaching to serve one another with their spiritual 

gifts (Rom. 12:3-8), exhort one another (Heb. 10:24), 

teach one another, even confess sins to one another 

(Js. 5:16), as they share insights into what the Bible 

teaches, they will find concrete applications to obey 

God‘s word in their own context/life-situation. If 

they feel that they have not resolved the issues 

(doctrinal or practical) adequately, they can assign 

someone (usually the cell leader) to research (most 

probably to ask his mentor or co-coordinators) and 

report in their next meeting, or they can invite an 

expert to share (and be ready to give him a generous 

honorarium, of course!). 

     How then will each ―full-timer‖ be supported?  

Well, there‘s really no need for ―full-timers‖ until 

there are about 500 members meeting in 30-40 house 

churches! Anyway, technically one house church can 

support a ―full-time‖ minister (pastor-coordinator of 

about 6 co-coordinators, each serving 5 or 6 house 

churches) or a missionary (preferably in pairs, sent to 

plant house church networks elsewhere) through 

their regular tithes and offerings!  Jesus and the 

Twelve had their own ―common purse‖ and were 

supported by just one small group of women (Lk. 8:1

-3)! Once Christians learn to relate to one another in 

love, and ―pastors‖ do serve their ―little flock,‖ their 

disciples will naturally provide for their family‘s 

needs and their ministry expenses. (Remember also 

that their collections are no longer used for church 

paraphernalia and building maintenance). 

 

IM at the Frontiers 

     But perhaps it is even better to start from scratch: 

to pioneer an IM in virgin territory among a truly 

unreached people group where no known Christian 

or church exists. The key to this incarnational or in-

filtrative approach is to be as low profile as possible. 

Until the converted become a majority, they must not 

be de-culturized from their social and religious com-

munities. And even if they become the majority, they 

must avoid establishing elaborate structures for reli-

gious purposes. 

     In fact, all social affairs in non-Christian societies 

can be sanctified and transformed, for all things be-

long mainly to God; and those that have become sin-
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―immersed‖ or ―integrated‖ (better: ―incarnated‖) in the 

community while befriending and serving the people, 

hence gaining the attention and friendship of the local 

leaders, including the religious leader(s); yes, even Bud-

dhist monks, Muslim imams, Hindu priests and Commu-

nist generals! 

     Hence the ideal missionaries should be ―tentmakers,‖ 

Christian professionals or businessmen, or skilled workers 

who have ―secular‖ skills to serve and earn a livelihood in 

the community. Their witness to Christ will not be viewed 

as the expansion of a religious movement. It is interesting 

to note that the Mission Frontiers issue on IM also in-

cludes articles on ―social entrepreneurs‖ (Lewis: 2005; 

Wall 2005; cf. Bornstein 2003). Community service by 

ordinary ―lay believers‖ not only helps themselves gain a 

good reputation among a people group, it also helps gain 

the trust and respect of community leaders, thereby open-

ing the opportunity for the conversion of these leaders and 

eventually the whole community as these influential con-

verts protect, if not encourage the ―house to house‖ multi-

plication of disciples in their midst (cf. Lim 2004).14 

 

Conclusion 

     Christianity (even among predomi-

nantly non-Christian lands and peoples) 

will then return to what Jesus Christ 

originally intended His Kingdom to be: a 

personal relationship with God through 

simple faith in Him (liberated from sin 

and the complexities of both primitive/

animistic/folk religions and major/great 

organized religions), which results in 

works of sacrificial love for Him and His 

creation/creatures (liberated from sin‘s 

effects on the poor bound to their poverty 

and on the rich bound to their prosperity). No more need 

for elaborate religiosity with elaborate theologies, liturgies, 

temples or clergies.  His kingdom and mission is to bring 

forth a spiritual (read: moral) transformation rather than a 

religious reformation of ―nations.‖ And his mission strat-

egy is humble service (way of the cross) rather than trium-

phalistic crusades (way of the world). 

     Let us not burden people of other faiths with 

―stumbling-blocks‖ other than the simple gospel of follow-

ing Jesus. Let there be ―more Jesus and less religion!‖ May 

IMs multiply soon across the non-Christian world, so that 

―the earth will be filled with the knowledge of the glory of 

the Lord, as the waters cover the sea‖ (Hab. 2:14, NIV). 

(AFMI) 

ful and evil can be redeemed through prayer and the 

Word (cf. 1 Tim. 4:3-5).  Even almost all religious 

activities can also be redeemed and transformed into 

Christ-centered and Christ-ward worship!12 What 

makes them biblically ―true follower of Jesus‖ is the 

heart or motive, almost always regardless of the 

forms. What counts is that these activities and rituals 

are led by those who have been and are being nur-

tured or discipled in the low profile cells or house 

churches, which almost always are informal and 

therefore do not require formal and elaborate rituals. 

(Actually missionaries and new converts may create 

new organizations and programs, but these should be 

community-based (not church-based) structures that 

cater to the real needs and aspirations of the people). 

     Keeping the faith simple, to just change alle-

giance from their god (or no-god) to Jesus, is essen-

tial to IMs. The essence of the Biblical faith lies not 

in a philosophy or an ethic but in a Person. Thus any 

religious or cultural artifact, belief or value must be 

evaluated in light of God‘s revelation of the histori-

cal Jesus revealed in the four (not one) gospels! Aim-

ing just at eliciting simple faith in Christ makes 

evangelism quite easy, thus ensuring rapid multipli-

cation of converts.13 It makes possible the easy pass-

ing on by word of mouth (even gossiping!) of the 

Jesus story within a community. Each person and 

household can be discipled as ―insiders‖ in their own 

contexts (cf. Petersen & Swamy 2003). 

     Historically we can also read the conversion of 

Armenia, the European peoples and other Christian-

majority lands like Latin America, the Philippines, 

northeast India (Mizos, Nagas, Karens) as different 

forms of IMs! The missionaries were able to win the 

top leaders of their societies, so that these indigenous 

leaders influenced, if not coerced, their constituen-

cies as a people to join them in the faith. The days of 

those ―top-down‖ approach to mass conversions is 

almost gone. The challenge through IM today is to 

catalyze ―bottom up‖ mass conversions following the 

pattern of Jesus and the early church, as China‘s 

Back to Jerusalem and the Philippines‘ missionary 

movements are trying to do: mainly through 

―friendship evangelism‖ with ―an army of ants, 

worms and termites (and not elephants)‖ (cf. Hat-

taway 2003: 90-94). 

     Yet to achieve community or mass conversions, 

missionaries must aim at winning the leaders, espe-

cially the top two or three. This may be done through 

the community development approach: one must get 
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Introduction 

Each one of us is an insider 

of our own culture and world-

view. Our identity and our val-

ues are bound up within them. 

Culture and worldview also 

affect the way in which we 

view our faith. If we are raised 

in the church, we can simply 

accept everything uncon-

sciously, without thinking 

about it. 

• Christians acquire a sub-

culture and many of them find 

it difficult to relate to non-

Christians even in their own 

culture. 

• The more committed Chris-

tians then engage in evangel-

ism, but many do so out of 

their church paradigm and find 

it difficult to enter the world-

view of the non-Christian. 

• Out of this group, a number 

of believers enter into Missions. 

However, many are unaware 

that they carry a package of 

their faith, culture and world-

view along with them.  

     The result is that many mis-

sionaries expect the people 

they reach to integrate to the 

Christian package they bring. 

In essence: 

• They extract these converts, 

expecting them to give up most 

of their own culture and world-

view when they become Chris-

tians. In order to become insid-

ers of the Christian faith, they 

must become outsiders to their 

own culture. 

• They preach a truncated gospel which concentrates 

on saving only the individual, but does not effect trans-

formation of a culture and worldview. It does not initi-

ate a movement. 

• A more post-modern phenomenon even in the evan-

gelical world seems to want to effect transformation, 

and redress the stark emphasis of the past upon ―word‖ 

rather than ―deed‖. However, this movement seems to 

concentrate so much upon the physical needs of peo-

ples, societies and even the globe that there is again a 

truncation of the Good News of Jesus Christ. 

     We need to remember that while we are insiders of 

our own culture, that we are outsiders to the people to 

whom God has called us. We will never become insid-

ers. However, we can, under God, become facilitators 

of insider movements. What are some of the challenges 

facing us as facilitators on the outside? 

 

Outsider facilitators critique their own culture 

It is wonderful that we have an Asian Frontier 

Mission Initiative which seeks to encourage and 

initiate Asian frontier mission movements. There 

are wonderful advantages in Asian followers of 

Jesus reaching other Asian peoples who have not 

yet turned to Christ. There are similarities in 

worldview, e.g. the focus on relationships, on the 

community rather than the individual, being more 

holistic than analytical in thinking, shame more 

than guilt orientatedness, and so on. 

However, while there are great similarities, 

there are also rich diversities in Asian culture. 

There are subtle – and not so subtle – distinctives 

between Asian cultures, which if ignored can 

prove to be obstacles to the Gospel. Vinoth 

Ramachandra disagrees with both western and 

Asian writes who see ―peoples as disparate in his-

torical background and general outlook as the 

Thais and Singaporeans all come under an all-

embracing ‗East Asian culture‘‖.1  

Facilitating Insider Movements  

– Challenges facing the Outsider 
 

Phil Emmaus   

It is wonderful that we have an 

Asian Frontier Mission Initiative 

which seeks to encourage and 

initiate Asian frontier mission 

movements. … However, while 

there are great similarities, there 

are also rich diversities in Asian 

culture. There are subtle – and 

not so subtle – distinctives 

between Asian cultures, which if 

ignored can prove to be 

obstacles to the Gospel. 
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Furthermore, Ramachandra notes that leaders such as 

Lee Kuan Yew, Mahathir Mohammad and Deng Xiao 

Ping all spoke of the superiority of ‗Asian values‘. How-

ever, he cautions against the uncritical acceptance of 

what he calls ‗self-appointed spokesmen for the peoples 

of Asia.2 

Western mission has rightly been critiqued for many 

years, and needs ongoing critique. We speak of the ―de-

westernization‖ of the gospel which is very necessary. 

However, I feel that the church in Asia also needs to 

engage in self-evaluation. The church in Asia, while 

small as far as percentage is concerned, is vibrant and 

growing in many areas. Why then is the Gospel still so 

foreign? Hwa Yung argues that a major reason for this is 

the problem of an ―alien Jesus‖ which comes from an 

uncontextualized Gospel. ―Whenever the gospel has 

been presented in ways that fail to address the felt needs 

of the hearers, and/or in manners that they cannot under-

stand because of the foreignness of the language and 

thought forms, then an alien Jesus is being presented.‖3 

Has there been a lack of contextualization of the 

Gospel in many Asian cultures because of an importa-

tion of many cultural aspects of the missionaries which 

first came to Asia? I have seen this among my own peo-

ple in South Africa, where some congregations still to-

day insist upon a dress code which they consider proper 

for church attendance, but which is totally inappropriate 

for the hot African summers. However, we cannot for-

ever lay the blame at the door of western missionaries. 

The time has come for the non-Western church to grap-

ple with the issues of contextualization in their own set-

tings. We cannot think of reaching out to other 

cultures contextually before we have dealt with these 

issues on our own turf. 

My observation is that many Asian Christians have 

been distanced from their non-Christian 

fellows by virtue of the fact that they have become 

Christian. This is because the individual transformation 

which they have received has not translated further into 

a transformation of the culture. There has been an un-

questioning rejection of many cultural aspects, which 

has led to an extraction of Christians from their culture, 

rather than an attempt on the part of the church to strug-

gle with what the Gospel is saying to its root culture. 

This has led to a dualism in many Asian Christians, in 

that their new faith does not speak to their parent cul-

tures. Christianity is still perceived by many Asians as a 

Western religion. Is this perhaps due, in part, to the fact 

that the Asian church is not yet truly grappling with the 

issues of Contextualization within its own cultures? 

Outsider facilitators work within a “learning” 

paradigm, not an “instruction” one 

These terms come from the world of education which 

is itself struggling through a paradigm shift. The instruc-

tion paradigm (IP) is highly theoretical, teacher con-

trolled, linear and cumulative. The learning paradigm 

(LP) is practical, holistic and student orientated. The 

goal of the LP is the ability to think critically and evalu-

ate complex situations holistically.  

We note here that the LP emphasizes the student, and 

not the teacher. The biblical Barnabas is a good role 

model. He mentored Paul who was academically and 

presumably intellectually his superior. He sought not to 

clone himself, but to bring out the best in him.4 The 

teacher is not the fount of all knowledge. The teacher is a 

facilitator who shares his knowledge while allowing stu-

dents to learn from each other and indeed teach the 

teacher. The facilitator is a ―guide on the side‖ and not a 

―sage on the stage‖.  

Many missionaries have an IP mentality. They are 

unfortunately driven by home churches which are highly 

results orientated, and so they are under pressure to pro-

duce. The missionary therefore tries to control the situa-

tion and sets himself up as the authority figure. He sees 

himself as the expert who will impart knowledge to the 

unreached and to the new converts. When missionaries 

have a LP mentality, they go with the humble expecta-

tion that the Holy Spirit is at work in the lives of their 

focus people, just as He is in their own lives. They do 

not usurp the role of the Parakletos. They place the au-

thority where it belongs – on the Lord and upon His 

Word. They resist the temptation to teach what they have 

learned. Rather, they go to the Word of God along with 

their focus people to see what the Lord is saying to them 

in their context by His Spirit. ―God‘s Word reaches [a 

person] in terms of his own culture, or it does not reach 

him at all.‖5 A learning paradigm is far more amenable to 

an insider movement than an instruction paradigm. 

 

Outsider facilitators pray and work towards 

transformation in the movement 

     We have mentioned earlier that the lack of contextu-

alization will convey a truncated gospel, and that a spiri-

tual movement needs to be a culturally relevant one. 

Likewise, in striving for indigeneity, it is important that 

the movement be founded upon the Word of God and 

that it bears fruit, for by its fruit one will recognize a true 

movement of God (Matt. 7:20ff).  
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     There is sometimes much debate – theological, missi-

ological and philosophical – about insider movements. 

However, the foundational question remains for each 

movement – is there a conforming to the pattern of this 

world, or is there a transformation by the renewal of the 

mind6?7 Is there a striving to be a chosen people, a royal 

priesthood, a holy nation, a people belonging to God, 

that [they] may declare the praises of him who called 

[them] out of darkness into his wonderful light?8 Can 

one sense that while in their world, they are no longer of 

it?9 

     This challenge is to every Christ-follower whether 

they may be. After living for a few months in Germany, 

I penned the following in my journal: What about me 

needs to change? What needs to be transformed? What 

needs repentance? What needs growth? Where have I 

atrophied? What needs stretching? Am I an old or a new 

wineskin? Another challenge: How can faith be made 

viable for our young people? How can they be vibrant 

followers of Jesus in their time and generation? Their 

challenges and difficulties are different. They face dif-

ferent enemies and different problems. One of their 

greatest difficulties is that of „tolerance‟, or at least the 

post-modern definition of it. We as Christians need to 

facilitate our younger generation as they seek to define 

what it means to be a follower of Jesus in their genera-

tion. 

     I was once drawn into a debate about the baptism 

practiced among a group of Muslim Background Believ-

ers. Some theologians questioned the validity of this 

baptism as those involved were immersing their fellow 

believers in the name of God, Jesus and the Holy Spirit. 

The theologians questioned whether these people had a 

Chalcedonian view of Christ, and whether they truly 

believed in the Trinity? The challenge to these theologi-

ans was that the mere teaching of correct dogma was not 

going to effect transformation. However, we as practi-

tioners were equally faced with a challenge. Muslims 

believe in a sovereign, transcendent God. However, for 

him to become imminent, one needs to enter into rela-

tionship with Jesus Christ. This is only enabled by the 

work of the Holy Spirit. 

     In Luke 10, Jesus faces a lawyer who asks what he 

needs to do in order to inherit eternal life. Jesus enters 

into his worldview and asks him to quote the Law, 

something this expert could probably do in his sleep. 

The latter answers with the Sch‟ma Israel in Deut. 6:4,5: 

―Love the Lord your God with all your heart and with 

all your strength and with all your mind, and love your 

neighbor as yourself‖. Jesus then tells the man to go and 

―do this‖. Herein lays the dilemma. How does one ―do‖ 

it? Interestingly enough, Jesus relates a story which must 

have had many grinding their teeth. The thought that 

―doing‖ love to a neighbor meant touching an unclean 

Samaritan would have shocked them. Here Jesus was 

being at his most radical. This kind of ―doing‖ was not 

covered in any law. In order to engage in it meant total 

change and thorough transformation. 

     Each culture has its untouchables. A true movement 

towards the Lordship of Jesus Christ by the power of the 

Holy Spirit will increasingly show healing in these areas, 

whether these be racial prejudices, gender issues or im-

balances in ascribed or achieved status. 

 

Outsider facilitators take a global view of move-

ments and ministry 

     The world is constantly shrinking. In the past, missi-

ologists spoke eloquently of homogeneous people groups. 

While this is still a reality, we must not take the mistaken 

view that homogeneity equates a pristine isolation.  

     The whole world seems to be in motion. There are 

174 million migrant people in the world (living outside 

their countries). Asians are the largest group and about 

50-60 million are Chinese. Since 2000, about 120,000 

Chinese have gone abroad to study. If the figures are to 

be believed then by 2020, the Chinese government plans 

to increase that number to 300,000 per year10. 

     The population of many European countries is grow-

ing, not by birth, but by increasing numbers of migrants 

entering. Actually, the native population is dying out. 

The average age in Germany is 43 years. If lifestyles do 

not change, this will increase to 63 years in 2050. Ac-

cording to a study done by Andrew Walls11, Germany 

will need about one million new foreign workers per 

year. He feels that they will mostly come from China and 

Indonesia. What lessons does this hold? 

     We are living in a world of constant change. We have 

to get used to not only constant change, but that the rate 

of change is constantly increasing. While modern tech-

nology is still not accessible to a large percentage of the 

world‘s population, this is itself a changing trend. What 

does this mean for insider movements? We will deal less 

and less with totally homogeneous peoples who have no 

contact with the outside world. The trend seems to be 

that migration is on the increase. Perhaps the very people 

groups we are focusing upon today may be scattered 

through the globe tomorrow.  

     It is important therefore for us to take a global view  
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of movements and indeed of our ministry. By ―global‖, 

I mean both ―worldwide‖ as well as ―holistic‖. We can 

no longer allow ourselves to be bound by geographical 

perimeters. Neither can we permit that cultural bounda-

ries hem us in. The global movement and shifting 

trends call us to work together or be condemned to in-

effectivity. 

I believe that the analogy of the body used by Paul 

in 1 Corinthians 12 can be applied not only to individ-

ual believers, but also to groups. Paul is speaking of the 

church, yes. However, the principles apply to believers 

and workers of different cultures as well. There is no 

suggestion here that through our alliances and partner-

ships, that we should all become the same and lose our 

own unique identity. An Asian organization entering a 

joint venture with a Western one should not become 

assimilated by their Western counterparts. Neither 

should the Westerners be made to feel that they should 

become more Asian. Each group brings unique 

strengths and gifts to bear. 

There will be clashes and misunderstandings. West-

erners with their analytical thinking must learn to un-

derstand the Asian holistic way of linking matters. 

Asians will need to get used to Western directness. 

―The eye cannot say to the hand, ‗I don‘t need you‘‖.12 

We are speaking here of strategic alliances, partner-

ships and joint ventures as we seek to cooperate. There 

is no need for everyone to be part of the same organiza-

tion. This will encourage flexibility and experimenta-

tion. It will also ensure that each group can remain true 

to the vision, mission and values to which God has 

called them. Each group‘s identity will be preserved, 

while cross-fertilization, sharing of resources and joint 

ministry in select areas for specific lengths of time will 

be enhanced. 

 

Conclusion 

     This list of challenges – that of critiquing our own 

culture, working within a learning and not an instruc-

tion paradigm, praying and working towards transfor-

mation in the movement and taking a global view of 

movements and ministry – is by no means exhaustive.  

     However, I hope that by raising these few points for 

reflection that we will be stimulated to think of more. 

We live in exciting days, and I look forward to all that 

God will do in and through all of us as we learn from 

each other, and grow and work together. (AFMI) 
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in 2020,‖ October 17, 2006 u 

http://www.xinhuanet.com. 

11 Andrea Walls was a mis-

sionary experience in Sierra 

Leone and Nigeria. He 

founded the ―centre for the 

study of Christianity in the 

non-Western world in Edin-

burgh‖. 

12 1 Cor. 12:21 

Phil Emmaus has 

worked in SEA for 

many years in 

leadership for M-

ministries and now 

plans up another 

journey for the 

Kingdom development 

in a new M-ministry 

context.  
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YOU DON’T MISS THIS INDISPENSABLE  

TRAINING OPPORTUNITY ! 

 

What is it? That’s AFMI Training 

GOALS 

● Synchronizing the Frontier 

Mission (FM) mobilization/

training/field allocation 

● Confirming the Attitude/the 

Calling of God for the FM 

● Maximizing the Under-

standing of the Last/

Remaining Task and 

Preparation for the FM 

with Insider Perspectives 

● Preparing for the Inte-

grated Ministry with King-

dom Perspective 

● Providing a Global Net-

work to result in Synergis-

tic Cooperation in FM 

You will go through  

Mission Paradigm Shift! 

● Who should apply? Any Asians and Western (new) 

workers desiring to work with Asians for the re-

maining task. 

● When? 18 Oct - 11 Nov 2010 (Three weeks).  

● Where? Vision Centre—KL  

● For more information:  

      Contact at <hy4god@nate.com>  

      (Dr. Young Kim; Dean of the AFMI Institute). 

● All the trainees will be given the privilege to at-

tend the AMLF and ASFM conference. 

CONTENTS 

● You will take part in rela-

tion building work and self-

retrospection process to 

confirm the Calling of God. 

● You will be involved in the 

Inductive Bible study 

(CATALYST). 

● You will deal with the mis-

sion paradigm issues, fron-

tier mission and insider 

movements stuffs and the 

Kingdom perspectives. 

● You will understand how 

to start a Business as Mis-

sion & Transformation. 

This training course is endorsed by and cooperated with the US Centre for 

World Mission (USCWM) and the Korea World Missions Association 

(KWMA).  
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CATALYST  

A way to see the heart of Christ in the skin of every culture 

The author of CATALYST, Kevin Higgins, says about CATALYST as follows: 

  
● Imagine an insider movement to Jesus begins to emerge in your area. Your first response will 

probably be to praise God. But now what to do? How do we train people? How do we help new fol-
lowers of Jesus become learn to use the scriptures in order to keep their new movement under His 
guidance? How do we help facilitate a movement in which scripture really is the leader, and not us, 
the outsider?  

● CATALYST was developed in order to help outsiders to accomplish these things. CATALYST began 
as a way of studying the Bible with insiders, and now has been adapted to help outsiders be good 
helpers for insiders. How does it work?  

● CATALYST is built upon the foundations of Luke/Acts and several of Paul's letters. These books 
were selected carefully because they give us windows into how the 1st Century movement to Jesus 
grew and developed. In CATALYST participants read whole books, not just selected verses, from 
the Bible and apply them by asking questions about how a movement grows, how leaders are se-
lected and trained, how problems are dealt with, how "church" forms develop and adapt, etc.  

● Specifically, you will study Luke and Acts no less than 5 times! Each time we read Luke/Acts from a 
different perspective, asking different questions. Then we turn to Ephesians. Next comes three stud-
ies of Paul's two Corinthian letters in which we seek to learn how to address pastoral problems, do 
contextualization, and also understand what worship is and how it takes shape in a movement. Fi-
nally we look at Paul's letters to Timothy and Titus (leadership) and Philippians (partnership). 

● Along the way we will certainly learn much for our own practice and ministry. But more importantly, 
we will learn how to help insiders apply these texts in their own lives and leadership. 

● CATALYST has a core value: the Spirit of God uses the Word of God to correct and teach the People 
of God. We believe you will experience that in a powerful way!  

(Kevin Higgins will help you go through this special experience of IN-
DUCTIVE BIBLE STUDY at the upcoming training course of AFMI INSTI-
TUTE at KL on Oct 2010.)  

You will understand what 

must be realized?  
Insider Movements: The Biblical Jesus Move-

ments in other socio-religious traditions.  

AFMI Training : 18 Oct - 11 Nov 2010  



AFMI Consulting Board Members: 

Samuel Sung S. Kang (KWMA); Greg Parsons (USCWM); Hwal Young 

Kim (CAR); Timothy Kiho Park  (Fuller); Ki Hong Kim (Open Centre) 

AFMI Founding Organizations:  

Band Barnabas; Businary Training Camp (ANN); Global Teams; 

INSIDERS 

 

AFMI Executive Member Organizations:  

BTC-ANN (Caleb Shin);  BB (Chong Kim); GT (Kevin Higgins); INSIDERS 

(John Kim); CAR (Hwal Young Kim); CMI (David Lim); TI (Johnny Chun) 
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AFMI General Coordinator: John Kim 

Assistant Coordinator: David Lim 

Secretary: Cornelius 

AFMI  Institute 

Dean :  Hwal Young Kim 

Secretary: Habakkuk 

ASIAN MISSION LEADER’S FORUM(AMLF) & 

ASFM CONFERENCE 2010 

27—30 Oct in SEA  

Asian Frontier Mission Initia-

tive (AFMI) plans to call for an 

invitation-only forum and an 

open conference in a SEA coun-

try, on 27-28 Oct and 29-30 Oct 

2010, respectively.  

     The Asian Mission 

Leader’s Forum (AMLF) 2010 
will be held among the invited 

mission leaders to deepen the 

consensus in understanding the 

―Insider & Frontier‖ perspec-

tives resulting in globally syner-

gized cooperation for the re-

maining task and  discuss con-

temporary missional issues to 

help and foster Asians more 

dynamic initiatives in those ar-

eas. David Lim will be serving  

as the director for the AMLF 

2010. This upcoming event will 

be a continuation of the 1st 

AMLF that was held in Oct 2009 

among around 50 participants 

from not only Asian mission lead-

ers but also select, respected 

Western leaders and practitioners.  

     As for the Asia Society for 

Frontier Mission (ASFM) 2010, 

that will be served by John Kim 

as the director, will be held in 

simultaneous way with the AMLF 

2010 at the same place. This will 

be an open conference for those 

who are interested in frontier mis-

sion issues and Asian dynamics in 

global mission society. Three key 

areas that were discussed at small 

group meetings of AMLF 2009 

will be the main issues for the 

conference. They are global coop-

eration, Asian initiative and 

insider perspective in frontier 

mission. Any field practitioners, 

mission thinkers, theoreticians, 

and theologians are welcome to 

join.  

    Some of the main speakers 

among others are Kevin Higgins,  

Rick Brown, David Lim, John 

Kim, Young Kim, Chong Kim, 

Rory Clark, etc.     

    Those who are interested in 

the two successive events 

hosted by AFMI may contact 

David Lim at cmi-

phil53@gmail.com for AMLF 

and/or  John Kim at 

john_yoon@psmail.net for 

ASFM.  

    (More details will be sent by 

other communication channels)  

Asian Mission Leaders’ Forum  
Asia Society for Frontier Mission  

27— 30 October 2010 

 

CALL FOR PAPERS 

 
Our primary focus this year will be to seek ways toward an Asian initiated in-

sider paradigm. Participants are encouraged to submit papers providing relevant 

insights, models, and/or case studies toward the purpose of Kingdom advance—

the Biblical Jesus movements in other socio-religious traditions like Muslim, 

Hindu, Buddhist, Shinto, and postmodern atheist groups.  

 

The due date for submitting papers is Aug 31 2010. Please feel free to contact 

John Kim at john_yoon@psmail.net if you have any questions. Decisions on 

which papers to include will be made by the steering committee. 


