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"Asian Initiatives for the Remaining 

Task in Frontier Mission"  
 Oct 9-13, 2012 

 

ast year we could taste a little bit of Godôs marvelous work within other socio-religious people 

groups and traditions such as Islam, Buddhism, Hinduism, Shinto, and Judaism. Such a mar-

velous work is Jesus movements among non-Christian milieus in this last mission era. Many 

of those movements have been taking place in Asian contexts. However, existing traditional 

Asian churches cannot take meaningful initiatives to accelerating of the Kingdom development as they 

are so bounded in their own cultures and structures. As we observe, many more new things are about to 

spring up in Asian contexts.  Thus Asian initiatives have become much more critical than ever before. 

In one hand we may seek for opportunities to serve the existing churches so that they can also take par-

ticipation in the sprouting movements and in another hand we should do pioneering practices in the 

fields.           

     We AFMI-ASFM steering committee would like to share warm greetings in Jesus with the 

speakers and participants coming from various background. We would also welcome those who attend 

this Asian dynamics first time. This is an open field of discussion where both Asians and Westerners 

seek for His wisdom in the frontier mission altogether. For this yearôs gathering, we would like to deal 

with ñAsian Initiatives for the Remaining Tasks in Frontier Missionò.  

First, we need to know and understand what kind of mistakes were made by Westerners for long 

time of mission history (see Dr. Ralph Winterôs article included in the later part of this proceedings.) 

and then check if non-Western mission runners are now then performing better mission praxis.  

Dr. David Cho, who is a close friend of Dr. Winter, shares his life long journey expressing his pas-

sion and initiatives for realizing the genuine partnership and global cooperation between the West and 

the East. He is one of the most respected Korean senior leaders and genuine pioneer in modern Korean 

mission history. So many Korean missionaries in leadership are truly influenced by his initiatives. We 

need to listen to him carefully and go even beyond what he has achieved.  

In addition to many mistakes Dr. Winter mentioned, Dr. Greg Parsons will be talking more about 

the relating issues. Chong Kim will be challenging us if we can really say ñgenuine Asian initiativesò. 

What differentiates Asianôs from others? If we cannot give right answers on this simple question, we 

may be failed in taking Asian initiatives in frontier mission. David Bok as an Asian is talking about the 

issue of religion and idolatry in a concise manner but profoundly. This will be helpful while we cannot 

but face the issue of syncretism.  

Dr. Young Kim and Dr. David Lim as senior leaders from Korea and Philippines respectively share 

nation wide mission movements focusing on frontier mission in each country. Both Korea and Philip-

pines are rising mission runners willing to take new initiatives in world mission. Paul Choi from Korea 

shares a new initiative he plans to take for Muslim ministries in Korea and Mark as an insider deals 

with some insider issues. They are all Asian leaders taking new influencing initiatives in Asian context. 

From Coordinatorõs Desk é... 

L  
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We definitely need many more new initiatives for the remaining task in frontier mission. Lastly Dr. 

John Kim shares how to deal with the debate issue and calls for a global cooperation with insider per-

spectives even in this globalized world as the frontier mission needs are so vivid.  

   The Bible is the absolute reference through and by which everything we do should be evaluated. In 

every morning we will have inductive study session called ñCatalystò. This has been designed by 

Global Teams with the vision to see the heart of Christ in the skin of every culture. This will be re-

freshing the vision God has put in your life.             

You are more than welcome to come and join this event. We set up many small group discussion 

opportunities so that each one of those attending the conference can try to take own initiative and find 

any way for prospective cooperation in specific frontier mission areas. We hope each one of us enjoy 

the fellowship among like-minded workers for His Kingdomôs sake. May His abundant blessings be 

with you as you seek for His Kingdom. 

 

Sincerely yours in His grace,  

John Kim, Ph.D 

Coordinator 
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FOR ASIAN MISSIONS ADVANCE: 

Historical Perspective 

 
David J. Cho, Ph.D  

Dr. David J. Cho has 

initiated the following 

ministries: 

 
Ά Founder,  East -West 

Center for Missions 

Research & Devel-

opment, 1968  
Ά Initiator, All -Asia 

Mission Consultation, 

1973  

Ά Founder, Asia Mis-

sions Association, 
1975  

Ά Founding Chairman, 

Third World Missions 

Association, 1989  
Ά Founding President, 

David Cho Missi-

ological Institute, 

2004  

PROLOGUE:  

My Initiative as an 

Advocate of Asian 

Missions Network 

 

n May of 1973, the Billy Gra-

ham Crusade was held in 

Seoul, Korea. I was the plan-

ner and organizer of the Cru-

sade. That Crusade was re-

corded as the largest gathering 

of people in the Christian his-

tory with over 500,000 atten-

dant every night and over 

1,200,000 attendants at the 

final day. And I initiated the 

call for All-Asian Mission 

Consultation held at Seoul, 

Korea in August 1973. In 

1975, as the Executive Direc-

tor of the Continuation Com-

mittee of that consultation, I 

initiated the organization of 

the Asia Missions Association 

which became the first re-

gional association in the world. 

I drafted the ñSeoul Declara-

tion on Christian Missionò 

which became a counterpart 

of the Wheaton Declaration, 

1966 and the ñFrankfurt Dec-

larationò, 1970.  

As a result of this venture, 

many Western mission leaders 

took notice. I was invited by 

Billy Graham to join the Pre-

paratory Consultation of Inter-

national Congress on World Evangelization, 

Switzerland which was held in Atlanta, 

Georgia. I was honored to serve as a Chair-

person at the third date of the Preparatory 

Conference of Lausanne Congress. In 1974, 

I was appointed as a speaker of the Plenary 

Session of Mission Strategy at the first In-

ternational Congress on Evangelization, 

Lausanne, Switzerland.  

I have delivered a paper on the theme on 

ñInnovation of Mission Structure for the 

New Worldò. I stressed shifting to a two-

way approach to missions from the one-way 

mission of the Western world alone. I also 

emphasized that the East and West have the 

need and resources in either side of the 

globe. Therefore input and output must 

come together from both the East and West. 

The East and West should join hands to 

analyze and research the availability of re-

sources and the areas of need. This is the 

way in which to create training to produce 

new forces of mission from both worlds as 

seen in the diagram on new world mission 

structure.[1] (See next page.)  

I have also served as a professor and Di-

rector of Korea Studies of the William 

Carey International University in Pasadena, 

California; the Western Seminary in Port-

land, Oregon; and as a visiting professor of 

the Fuller School of World Mission. In 

1974, I was appointed as a member of the 

Ad-hoc Committee of Missions Commis-

sion of World Evangelical Fellowship. As a 

member of the Ad-hoc Committee of Mis-

sions Commission of WEF, I initiated the 

inaugural meeting of the Missions Commis-

sion of WEF at Seoul, Korea in August 

1975. 

I  
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From 2000 to 

2003, I have 

served as a mis-

sionary to Russia. 

I established the 

Russian Institute 

of Christian 

Leadership De-

velopment in 

Moscow, and 

formed the Mos-

cow Synod of the 

Church of Christ, 

Russia in 2002. I 

called the 8th Tri-

ennial Conven-

tion of Asia Mis-

sions Association 

to Moscow 

which was held in Moscow in September, 2003.  

Since 2004, I have focused my ministry on the 

David Cho Missiological Institute as well as the 

preparations to establish the World Mission History 

Museum in Seoul, Korea. 

 

I. DECADENCE OF WESTERN MIS-

SION AND DAWN OF ASIAN MISSION  
 

Dr. John R. Mott, the Founding Chairman of Edin-

burgh 1910, the World Missionary Conference, 

made his advice to the Western mission leaders to 

look at the new forces in mission from Asia and Af-

rica as examples: 

The evangelization of the world, as we have come to see it 

increasingly, is not chiefly a European and American enter-

prise, but an Asiatic or African enterprise. Therefore our hearts 

have been filled with hopefulness and confidence as we have 

studied the reports from all over the world showing the grow-

ing evangelistic and missionary spirit in the Church in the Mis-

sion-field. Whatever can be done should be done which will 

result in still further developing the power of initiative, of ag-

gressive evangelism, and of self-denying missionary outreach 

on the part of the Christians of Asia and Africa, and in raising 

up an army of well-qualified native evangelists and leaders.[2] 

 

A. Western Missionary Moratorium 

Dr. Hendrik Kraemer (1888-1965), Dutch ecu-

menical leader, the first Director of the Bossey Ecu-

 

In 1988, I called the third world mission leaders to 

a consultation in Portland, Oregon. The outcome of 

that consultation was the formation of the Third 

World Missions Association (TWMA) in 1989 at 

the Western Seminary, Portland, Oregon. I was 

elected as the Chairman of the Association and 

served until 1995. Since 1988, I have served as a 

major speaker of the Korean World Mission Confer-

ence, which has been held every 4 years at Wheaton 

College in Wheaton, Illinois.  

I have also lectured at various missiological 

schools in the U.S. including the Wheaton Graduate 

School, Moody Bible School, Trinity School of Di-

vinity, Westminster Seminary, Dallas Seminary, 

Reformed Seminary. Since 1989, I have visited 

North Korea over 20 times and met with Kim Il 

Sung, former leader of North Korea. I was ap-

pointed as a visiting professor of Kim Il Sung Uni-

versity and Pyong Yang Seminary in North Korea. I 

have also preached at two churches in Pyong Yang, 

the capital of North Korea many times. 

I arranged the visit of Dr. Billy Graham and the 

former president of the United States, Jimmy Carter, 

to Pyong Yang, North Korea. In June 1991, I ac-

companied the North Korean ambassador Han Shi 

Hae to President Jimmy Carterôs Georgia home to 

extend Kim Il Sungôs invitation to come to Pyong 

Yang, North Korea.  
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ing in complexity[4] 

 

One more congress was held in Berlin, West Ger-

many by the initiative of Dr. Carl Henry, the Editor 

of Christianity Today, to commemorate a decade of 

its foundation. It was the World Congress on Evan-

gelism which was convened at the Kongress Halle, 

West Berlin from October 25th to November 4th, 

1966. Dr. Carl Henry strongly emphasized that ñwe 

are facing a New Day in Evangelismò and he criti-

cized modern Christianityôs major weaknesses as 

the following: 

One of the weaknesses of modern Christian lies in its 

abandonment of the heavy burden of evangelism to a 

small company of professional super-salesman.ò  

ñMay our theme-óOne Race, One Gospel, One Taskô-

point the way to a new day in evangelism. 

 

Outside a re-discovery of Gospel of Grace there now re-

mains no longer ranger prospect for the survival of modern 

civilization but only guarantee of its utter collapse. [5] 

This congress was the first of worldwide evangeli-

cal bodies on mission and evangelism since the end 

of IMC in 1961 with representation from all over 

the world. More than 1,200 delegates from 100 

countries were present; the congress was the dy-

namic launching for rehabilitation of evangelical 

forces in missions. Simultaneously, the phenomenon 

of rehabilitation of evangelical missiology was rein-

forced from the Fuller Theological Seminary 

through its launching of the School of World Mis-

sion.  

 

C. Decreasing phenomenon of Christianity in 

the Western World 

We can find honest words about the decadence of 

the Western Christianity from Stephen Neil, an emi-

nent scholar of history of Christian missions. He 

said ñAgain and again in our survey have been 

Christianity striving not to be a European religionò 

and his criticism was continued as followings: 

The European nations, with their loud-voiced claims to 

a monopoly of Christianity and civilization, had rushed 

blindly and confusedly into a civil war which was to 

leave them economically impoverished and without a 

shred of virtue. The Boer war, by a tacit agreement be-

tween the combatants, had been fought as a white 

manôs war; others had not been armed. In the First 

World War it was otherwise: Indian, African, and Japa-

nese troops took part, with great distinction, against 

menical Institute, and Dr. Max Alexander C. War-

ren (1904-1977), Irish ecumenical statesman and 

Secretary of CMS of England, both of these leaders 

have become advocates of missionary moratorium 

as the ecumenical statesmen. They argued that mis-

sions should not continue óas usualô. ñPatronizing 

mission from West needed to be dismantled in favor 

of a new order of relationship.ò 

At the Amsterdam Assembly of WCC in 1948, 

they officially announced the colonial age mission-

ary moratorium. During the 1990s, questions were 

raised in evangelical circles such as ñAre Western 

missionaries still needed overseas?ò Then in 1977 

John D.C. Anderson proposed the concept of a 

ñChristian Muslimò/ñJesus Muslimò[3] 

The end of the Second World War marked the end 

of the Western colonial age. The voice of 

ómoratorium of Western missionariesô was raised at 

the Amsterdam Assembly of WCC and through the 

Ghana Assembly of IMC in 1957. The Western 

global structure was obsolete and finally the West-

ern global structure of mission was terminated at 

New Delhi Assembly of WCC in 1961. 

 

B. Rehabilitation of World Mission Structure 

by the Evangelicals in the Western World 

After five years from the end of IMC at New Delhi, 

1961, the evangelical mission forces in America 

started to rehabilitate the world mission structure. 

The Congress on the Churchôs Worldwide Mission 

convened at the campus of Wheaton College, Illinois 

in 1966 from April 9th to 16th. It was called by two 

associations, IFMA-EFMA which represent 13,000 

missionaries. The necessity to call for a congress was 

declared for the following reasons: 

 
Ά In the events of the past decade which culminated in 

the demise of the International Missionary Council 

in 1961, 

Ά In the subsequent need for evangelicals to define 

their own position in the light of this change, 

Ά In the desire for a closer fellowship of evangelicals 

committed to fulfill the terms of the Great Commis-

sion, 

Ά In the realization that changing modes of thought 

require a reaffirmation of Biblical missionary princi-

ples and a re-examination of missionary attitudes, 

Ά In the conviction of the continually pressing spiritual 

needs of a world that is shrinking in size but increas-
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white men. On the whole they dutifully followed the 

behests of their rulers; but here and there, there was 

lingering resentment that so many thousands of Indians 

and Africans had been drawn into quarrels which were 

not theirs. The Second World War only finished off 

what the first had already accomplished. The moral 

pretensions of the West were shown to be a sham; 

óChristendomô was exposed as being no more than a 

myth; it was no longer possible to speak of óthe Chris-

tian Westô.[6]  

In 1960, among the total Christian population of 

the world only 30% of them were in the non-

Western world and 70% of them were in the West-

ern world. However, by the year 2000, 78% of the 

world Christian population was in the non-Western 

world and only 22% of Christian population was in 

the Western world. According to Bryant L. Myerôs 

ñThe New Context of World Missionò in the report 

on the Mission Handbook, 1998~2000, the Christian 

population of the non-Western 

world is five hundred million 

which is more than five times 

of Western Christian population 

which is little over one hundred 

million.[7]   

In Europe, there has been a 

significant decrease of Chris-

tian church attendants. Over 

90% of Christian population is 

nominal Christian and they do 

not attend Sunday worship ser-

vice.[8]  

Stephan Gustavsson of Swe-

den, at the Centennial Conference of Edinburgh in 

Tokyo, declared as following: 

We Europeans has in a similar careless way sold 

our souls and dispersed our rich inheritance. Europe 

has become the prodigal son. During the first cen-

tury the gospel spread like a fire brand around the 

Mediterranean. But like earlier in Asia Minor and 

North Africa ï once parts of the world with thriving 

churches ï Europe today has denied the gospel and 

replaced it with other convictions. Look at the differ-

ent continents in the world. The Evangelical church 

worldwide has seen enormous growth in the last 100 

years. During the 20th century: 

The Latin American Evangelical church 

increased by over 5000 percent. The Afri-

can Evangelical church increased by over 

4000 percent. The Asian Evangelical church 

increased by over 2000 percent. 

On the other hand, the situation in Europe is very 

different. 

100 years later the situation has dramatically changed. We 

are the world ś most secularized country. The churches are 

diminishing. The statistics, to give some examples.[9]  

 

D. Exceeding of the Number of Non-Western 

Missionaries than the Numbers of Western Mis-

sionaries 

In the 1970s, the number of non-Western mission-

aries was less than 1,000 and the Western mission-

aries were nearly 60,000. But by the end of 20th cen-

tury, the number of missionaries from the non-

Western world had far exceeded the number of mis-

sionaries from Western world. The growth rate of 

Western missionaries had 

doubled which meant up to 

120 thousand from 60 thou-

sand. But the growth rate of 

the non-Western missionaries 

was 180 times which meant 

180 thousand from 1 thousand.

[10]  

 

II. ASIAN MISSIONS 

ADVANCE  

 

A. Before the End of the Second World War 

Missionary movements in Asian countries have 

over a hundred years of history. Indian Christians 

have spread their reach beyond their own tribes and 

languages since the later part of the 19th century. 

The Bangladesh Evangelical Church started their 

mission board in 1918. The Burma Assembly of 

God Church formed their mission board in 1930. 

Chinese churches have spread the Gospel to Tibet, 

Mongolia and Turkland of Central Asia since the 

early 20th century. Japan also sent their missionaries 

to Mongolia in the 1930s. The Korean church began 

their diaspora mission to reach overseas compatriots 

in Japan, north eastern China and Siberia since 1900. 

And the Korean Presbyterian Church formed the 

Foreign Mission Board in 1912 and began to send 

n the 1970s, the number of 

non-Western missionaries 

was less than 1,000 and 

the Western missionaries were 

nearly 60,000. But by the end 

of 20th century, the number of 

missionaries from the non-

Western world had far ex-

ceeded the number of mis-

sionaries from Western world.  

I  
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cross-cultural missionaries to Santung Province of 

China.  

In 1910, eight Asian delegates attended the Edin-

burgh World Missionary conference: three delegates 

from India, two from Japan, one each from Korea, 

China, and Philippines.  In 1928, thirty Asian dele-

gates attended the Jerusalem Conference of the In-

ternational Missionary Council; thirteen delegates 

from China, twelve from India, four from Korea, 

three from Philippines and two from Thailand. In 

1938, 143 Asian delegates attended the Madras 

Conference of the International Missionary Council; 

forty eight delegates from India, twenty six from 

China, fourteen from Japan, six from Malaysia, and 

six from Thailand. There were no Korean delegates, 

as the Japanese regime had requested the exclusion 

of Korea. The reason being that the Korean church 

opposed the worship and bow to the Japanese 

Shinto shrine which the Japanese military regime 

had forced to Korean church. 

 

B. After the End of the Second World War and 

the Demise of IMC 

Vigorous advancement of the Asian missionary 

movement appeared after the end of the Second 

World War and furthered in 1961 with the break-

down of IMC. In Hong Kong, Ling-Lyand World-

wide Evangelistic Mission was started by Dr. Timo-

thy Dzao in 1950. In the Philippines, the Philippines 

Evangelical Missionary Fellowship was formed by 

the Evangelista Siodra in 1956. In Singapore and 

Malaysia, the Asia Evangelistic Fellowship was 

started by Dr. G. D. James in 1960. In Japan, the 

Immanuel General Mission was started by Hiroshi 

Ashina in 1945. In India, the Indian Evangelical 

Mission was formed by Rev. Theodore Williams in 

1965; and the Friends Missionary Band by Dr. Sam-

uel Kamaleson in 1968. In Indonesia, the Indonesian 

Missionary Fellowship was formed by Dr. Petros 

Octavianus in 1961. In Taiwan, the Chinese Mission 

Overseas was started by Rev. Wu Yung in 1968. In 

Korea, the Korean Presbyterian Church Foreign 

Mission Board was rehabilitated in 1946 to continue 

the mission to Santung, China, even though Maoôs 

communist regime took the power in mainland 

China, one couple of missionaries in Santung, China, 

Rev. Ji Il Pang, who is a second generation mission-

ary since 1937, Rev. Pang continued his mission 

work until he was expelled by Maoôs communist 

government in 1958. And the ministry to the Chi-

nese people was succeeded by Rev. Hwa Sam Key 

in Taiwan. In 1961, David J. Cho formed the Korea 

International Mission and Dr. Helen Kim, the Presi-

dent of Ewha Womenôs University, formed the 

Ewha Womenôs Students Mission in the same year. 

 

 C. Failure of the Efforts to Build the Mutual 

Partnership with Western Mission 

I have dreamed of building a partnership with 

Western missions for the leadership development of 

the newly emerging Asian mission. My proposition 

began at the Asia Pacific Congress on Evangelism 

which was held in Singapore from November 5th to 

13th in 1968. I visited the Overseas Missionary Fel-

lowship headquarter which is located in Singapore. I 

proposed to the Chief Executives to cooperate to 

train missionaries of Korean mission agencies, but 

after a short discussion, they coldly refused his pro-

posal. He, however, did not give up contacting the 

Western missions which was operating in Asia to 

supplicate for the cooperation with newly emerging 

Asian mission. I went to the States and contacted 

C&MA mission in New York and met Dr. Luis 

King, General Secretary of C&MA Board to work 

together with Korean missionaries in Vietnam. Viet-

nam was a major mission field of C&MA in Asia, 

and was also where a number of Korean missionar-

ies had newly begun their mission work. After a 

long discussion, they gently refused to accept the 

proposal of partnership with Korean missions. 

Again, I went to Wilmington, Delaware to meet the 

CEO of the World Presbyterian Mission and pro-

posed a partnership, but this was also refused by 

them. I, again, went to Wheaton, Illinois to meet the 

head of TEAM Mission, as I had been deeply in-

volved in their attempts to open their World of Life 

Press and Radio Mission Station in Korea, and was 

responsible for much of their progress in literature 

and radio ministries in Korea. They, however, did 

not accept my proposal of a partnership contract. 

My one year effort to build up the partnership with 

Western missions had failed. So I decided to build 

up an Asian-wide network first and then later pursue 

their contact of Western missions.  
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D. Build-up the Inter-Asian Network of Mission 

Leaders 

I made a special trip to twelve Asian countries. I 

met Dr. Akira Hatori in Japan, Dr. Philip Teng and 

Dr. Timothy Dzao in Hong Kong, Dr. David Liao in 

Taiwan, Rev. Witchean Wataki Charowen in Thai-

land, Dr. Chandu Ray in Singapore, Dr. G. D. James 

in Malaysia, Rev. Greg Tingson in Philippines. And 

I contacted Rev. Doan Vau Mieng in Vietnam, and 

met Dr. Samuel Kamaleson and Rev. Theodore Wil-

liams in India, Bishop Bashir Jiwan in Pakistan, and 

Rev. Sabuhas Sangma in Bagladesh. These were the 

major leaders of the Asian missionary movement in 

1960s. They were unanimous in their involvement 

in launching a network of Asian missions and to co-

operate to build up the partnersô relations mutually. 

They finally reached the consensus to call the All-

Asia Mission Consultation in Seoul, Korea on Au-

gust 1973. 

I attended the Green Lake 

Conference of IFMA-EFMA 

of USA on September 1971. 

And he announced the con-

sensus of the All-Asia Mis-

sion  Consultation  in  Seoul, 

Korea on August 1973 and 

gave an open invitation to the 

leaders of Western missions 

as distinguished guests. The 

responses came from the fol-

lowing mission professors and 

IFMA-EFMA and WEF Ex-

ecutives: 

Dr. Arthur F. Glasser, Dean of Fuller Seminary School 

of World Mission; Dr. Ralph D. Winter and Dr. Peter 

Wagner, Professors of Fuller School of World Mission; 

Dr. George Peters, Professor of Dallas Theological 

Seminary; Dr. Edwin L. (Jack) Frizen, Executive Secre-

tary of IFMA; Dr. Clyde W. Taylor, Executive Secre-

tary of EFMA; Dr. Waldron Scott, General Secretary of 

WEF; Rev. Horace S. Williamson, Asia Director of 

WEC, USA.  

I invited all respondents to the All-Asia Mission 

Consultation as distinguished guests from Western 

missions. 

Through my invitation to high level Western mis-

sion leaders, I greatly achieved my efforts of coop-

eration between the East and West for Asian mis-

sionary leadership development. 

The All-Asia Mission Consultation was held from 

August 27th to September 1st, 1973 in Seoul, Korea. 

Twenty-six leading figures from thirteen Asian 

countries, four specially invited Western missiolo-

gists, three Executives of IFMA, EFMA, WEF, two 

representatives from WEC and one other agency, 

and twelve observers from Western missionaries 

who were working in Korea participated. 

At the consultation, the statement said that ñWe 

are compelled by the Holy Spirit to declare that we 

shall work towards the placing at least two hundred 

new Asian missionaries by the end of 1974.ò And 

the Consultation resolved to form a Continuation 

Committee to carry out the following functions:  

1. To encourage and assist in the formation of Na-

tional Association in every country of Asia, con-

sisting of a group of spiritually minded, mature 

Christians, who will act as advisors to 

the Christian churches, missions and 

agencies for receiving, placing, send-

ing and commissioning Asian mission-

aries. 

2. To work in close cooperation 

with the Coordinating Office for Asian 

Evangelization for providing liaison 

and necessary information for these 

autonomous National Associations. 

3. To work for the establishment of 

a Center for Asia in cooperation with 

Korea International Mission for mis-

sionary orientation and research in 

Seoul, Korea, if possible.  

4. o examine carefully, through 

research and cooperation with the Na-

tional Associations, the relationship between East and West 

missionary enterprises.[11] 

The Continuation Committee has done all of these 

functions including placing two hundred missionar-

ies before the end of 1974 to two target areas, Kali-

mantan Island of Indonesia and North-Eastern side 

of Thailand which were not evangelized areas at 

that year.  

Five national associations of missions were formed 

in Japan, Korea, Hong Kong, India and Indonesia 

before the end of 1974. And the East-West Center 

for Missions Research and Development was estab-

lished immediately after the consultation in 1973 

and opened the first Summer Institute of World 

Mission on the following date of the consultation. 

y one year effort to 

build up the part-

nership with West-

ern missions had 

failed. So I decided to build 

up an Asian-wide network 

first and then later pursue 

their contact of Western mis-

sions.  

M 
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67 students were enrolled from five countries of 

Asia and four professors who attended the consulta-

tion were invited as instructors of the first Summer 

Institute of the East West Center for Missions Re-

search and Development. 

The Asia Missions Association was inaugurated 

on August 28 to September 1, 1975 at the Academy 

House in Seoul, Korea with delegates from thirteen 

Asian countries: Bangladesh, Republic of China, 

Hong Kong, India, Indonesia, Japan, Korea, Malay-

sia, Pakistan, Philippines, Singapore, Thailand, 

Vietnam and Western fraternal delegates from four 

countries: Germany, Netherlands, United Kingdom 

and United States. The inaugural convention of 

AMA declared the Seoul Declaration on Christian 

Mission on August 31 at the rally of commemora-

tion of inauguration of the association which was 

held at huge Full Gospel Church of Yoido Plaza 

with over ten thousand Christians and Dr. Peter 

Beyerhaus, Professor of Tubingen University, West 

Germany, delivered the commemorative address. 

The AMA, as an inter-Asian network since 1973, 

grew quickly and influenced very widely even be-

yond the Asia to Africa and Latin America. The Ni-

gerian Evangelical Missions Association was 

formed by Rev. Panya Baba who attended the sec-

ond triennial convention of AMA in Singapore on 

1978. The Brazil Association of Protestant Mission 

was formed by Rev. Jonathan Santos who attended 

the third triennial convention of AMA in Seoul on 

1982. And the Third World Missions Association 

was launched on May 1988 as the inter-continental 

network of missions of Asia, Africa and Latin 

America. 

 

III. REFLECTION FROM WESTERN 

MISSION LEADERS 

 

The reflections from Western mission circles were 

different according to their status. The missiologists 

were very favorable and positive to enhance Asian 

mission leadership. Their researchers of missions 

also expressed their awesomeness. While the execu-

tives of mission agencies tried to absorb Asian mis-

sionaries under their organizations as subordinate 

personnel. 

A. Reflection from Missiologists 

Dr. Donald McGavran of Fuller School of Mission 

highly regarded my advocative leadership to build 

Asian-wide network of missions. Dr. McGavran 

said ñDr. Cho of Seoul is a vigorous advocate of 

Asian missionséò and he hailed the rising Asian 

mission leadership as he said ñé Asia is old: Asia 

is young. This truly is the age of Asia. Western ori-

ented missionary movements welcome their young, 

vigorous Asian counterpartséò [12] 

Dr. Wilbert Norton who attended the Inaugural 

Convention of AMA in 1975 said ñThe historical 

background of AMA is one of indigenous Asian 

leaders springing into action in concern for world 

evangelization on the true Biblical senseé they im-

pressed me as very balanced in their intellectual ac-

tivities and their dynamic spiritual virilityéò[13] 

 And Dr. Peter Wagner said concerning the All-

Asia Mission Consultation, 1973, ñThe conference, 

as I see it, marked a turning point in history because 

it symbolized the end of the Western monopoly in 

mission. No longer can we think of the missionary 

as only white man. Now Asian, African and Latin 

American missionaries will play an increasingly 

prominent role in the fulfillment of Christôs com-

mand to make disciples of all nations.ò[14]  

 

B. Reflection from Missionary Researchers 

After the All-Asia Mission Consultation in 1973, a 

number of Western missionary researchers concen-

trated their research on the Third World missionary 

movements. The first was Dr. Marlin L. Nelson; he 

concentrated his research fully on the All-Asia Mis-

sion Consultation, 1973 and Inauguration Conven-

tion of AMA in 1975. In his book, The How and 

Why of Third World Missions: An Asian Case Study, 

which was published by William Carey Library in 

1976, he expressed his awesomeness about the 

growth of the Asian missionary movement and said 

ñOne group of Asians (referring to AMA) plans to 

send out 10,000 missionaries by AD 2000. This goal 

can be achieved. But careful strategy must be pre-

pared. I hope this research will help to clear up 

some of to ófogô of idealistic thinking about Third 

World missions and raise the vital issues that need 

clarification so we can plan together realisti-

cally.ò [15] 
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Although Dr. Nelson was very skeptical about the 

idea, saying that achieving ten thousand Asian mis-

sionaries by AD 2000 was an overly idealistic goal, 

over a hundred thousand were placed by AD 2000, 

over ten times over than targeted number. And Ko-

rea alone, twelve thousand missionaries were work-

ing in more than 160 countries in AD 2000. 

Dr. Lawrence E. Keyes is one other researcher 

who was the Chief Executive of O.C. Ministries. 

His research on Third World mission societies was 

concluded in The Last Age of Missions which was 

published by William Carey Library in 1983. His 

view concerning the rapid rise and spread of the 

Third World missionary movement appeared at the 

last paragraph of Chapter One with followings 

words: ñMission is no longer dominated by the 

West, it involves the whole world. However, one 

key question for us is, óAre we of the West prepared 

to trust the Holy Spirit to lead 

the Christians of Asia (Africa 

and Latin America)é or must 

a controlling Western hand of 

permanently resting on the Ark 

of God?ô ò [16] 

Dr. Larry D. Pate, one of the 

co-researchers as a associate of 

Lawrence Keyes at O. C. Min-

istries, wrote a book as his re-

port, Third World missions 

From Every People: A hand-

book of Two-Third World Mis-

sions with Directory/History/

Analysis which was published 

by MARC in 1989. Dr. Pateôs research method was 

a comparative analysis of continent to continent and 

country to country in the Third World between 1980 

to 1988. The mistake of his way of research and 

analyzing was that he only considered the numbers 

he received reports without verifying or accounting 

for the variety of missionaries. According to his re-

search on Burma (Myanmar) Baptist Convention is 

the largest sending agency in the Third World which 

has 1,440 missionaries in 1988 and an agency of 

Kenya is the second, and an agency of Zimbabwe is 

the third. In actuality, in the top ten sending coun-

tries in the Third World, India was the first, Nigeria 

the second, Zaire the third, Burma was the fourth, 

and Korea was tenth. Most of the Asian countries 

were not included in his list of the top ten. And the 

fastest growing mission agency was in Oceania and 

Asia was on the third rate.[17]  

How could such a differing analysis occur? That 

was because he did not account for the different 

categories in the range of missions and missionaries. 

That was like counting cherries and apples as one of 

same fruits. Inaccurate and insufficient research and 

the miscalculation of the scope of non-Western mis-

sion has very serious and harmful repercussions. 

 

C. Absorption Policies of Asian Personnel Un-

der Western Agencies 

When Rev. Cho tried to build up the partnership 

with Western missions since 1968 to 1971, all of the 

agencies of Western missions that he approached 

did not pay attention to his proposal and coldly 

turned down the partnership.  

After AMA was born in 1973, 

they observed the vigorous 

growth of Asian missionary 

movements and they suddenly 

changed their policies from a 

disregarding attitude to absorp-

tion policy of Asian missionar-

ies as subsidiary personnel of 

their agencies. From the early 

1980s, many of Western mis-

sion agencies changed their 

name of the agencies to reflect 

this internationalization from 

what were formerly exclusively 

Western agencies. They changed their names such 

as OMF International; SIM International; WEC In-

ternational; AIM International, etc. They set up the 

branch office of national committees in most of the 

countries in Asia to recruit Asian missionaries into 

their mission agencies. They were indicating that 

these were partnership relations with non-Western 

missions. These actions were a sharp to the times 

they refused an Asian leaderôs request of partnership 

in early 1970s. However the true and fair partner-

ship is based on mutual respect and the equality of 

right, and mutual agreement or contracts must be 

made. Otherwise the tendency would be one of sub-

ordination and one-sided absorption.  

Current issues of how to develop the East-West 

hey set up the branch 

office of national com-

mittees in most of the 

countries in Asia to recruit 

Asian missionaries into 

their mission agencies. 

They were indicating that 

these were partnership rela-

tions with non-Western mis-

sions.  

T 
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cooperation and partnership needed to have mutual 

recognition of values of resources of counterparts. 

Monopoly or exploitation of resources by one side 

would greatly distort the future of world missions. 

 

EPILOGUE: Distinction of the Charac-

ters of Asian Missiology from Western 

Missiology 

 

In 2007, T THE Bangkok Forum of Asian Society 

of Missiology, Dr. Jonathan Bonk responded to one 

of Asian missiologistô paper as following: 

While being in hearty agreement with what our brother 

has written, I wonder whether a more distinctively 

Asian theology and missiology might not be possible by 

going back to the pre-Constantinian roots of the faith 

known as ñChristianityò?[18] 

 Western mission was from Christendom, Asian 

missions is, however, from alien nations of Chris-

tendom. Western mission came from dominant pow-

ers, Asian mission was sprung up from powerless, 

oppressed nations. Western mission came from 

wealthy nations. Asian mission, however, rose from 

nations of extreme poverty. Therefore, Asian missi-

ology has a distinctive character from Western mis-

siology.  

Asian culture can be very foreign to Western mis-

sionaries, but it is very familiar for Asian missionar-

ies. Learning and understanding the theory and 

practice of non-Christian religions would be chal-

lenging to Western missionaries, as they were not 

exposed to it. But for Asian missionaries, Buddhism, 

Confucianism, or Hinduism is easier to understand 

because of its relation to Asian cultures and also be-

cause these religions have been with Asian mission-

aries throughout their lives.  

The cultural anthropology as a missiological sub-

ject in current curriculum of school of mission is 

very meaningful to Western missionaries. To non-

Western missionaries, that curriculum is less re-

markable because studying Asian culture, African 

culture or Islamic culture from Western missiolo-

gists is learning from second-hand source. We, 

Asian missionaries should learn from the first-hand 

sources in Asia, Africa, or Islamic world instead of 

learning from Western anthropologist which is a 

secondary source. 

I have a good historical example story. Rev. John 

Ross was born on August 9, 1842 in Nigg village 

which is located in north of Inverness of Scotland. 

He spoke only Gaelic, the language of the people of 

that area. He was first introduced to English at age 

seven. He began to learn English at a parish school 

in Hiton village. This early language education 

background facilitated his learning of Chinese and 

Korean when he became a missionary to China and 

Korea. When he arrived to China in 1872, he imme-

diately started to study Confucianism from a Chi-

nese teacher. He mastered four books and three clas-

sics of Confucianism ( ) which were the 

ancient scriptures of Confucianism ideas. Through 

this study from a Chinese teacher, he was able to do 

dialogue with high level Confucianism scholars 

within three years. He then moved to a village of 

Taoists ( ) to find out the realm of Taoism in 

China because the second major religion of China 

was Taoism. He was able to master Taoism through 

meetings with them for two years. He was able to 

discuss at their lectures what they call óClean Talk 

( )ô. Finally he entered a Buddhist temple, óThe 

Dragon Temple ( )ô, to discover the world of 

Buddhism, the third major religion in China. He 

stayed there until he fully mastered Buddhist culture 

and theories ( ) very well. 

The method and style of learning of John Ross 

gives us very important implications on how and 

where we have to study clinically at the spot in mis-

sion which is realistically needed to us. To study 

from the original source at the actual spot of mission, 

rather than studying through the second hand 

sources with Christianized or Westernized world 

views, is essential.[19]  

Some Asian examples are already in our hands. 

One of the Korean missionaries who has been min-

istering in Turkey for more than 20 years studied 

Islam and Silk Road history at the Marmara Univer-

sity of Istanbul and earned Ph.D. in history of Near 

East. He is teaching at Marmara University and 

other schools as well. He became a very eminent 

scholar and a specialist of Islam world and Central 

Asia in history and culture and various religions of 

those worlds. 
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One other example is in Philippines. One of the 

Korean missionaries went to Philippines over 20 

years ago. He already received theological educa-

tion in Korea, but he enrolled to a Filipino seminary 

to study Filipino theology and he continued his 

study at the University of Philippines with concen-

tration on Philippines culture and earned Master of 

Arts in Filipino Study and also completed his Ph.D. 

in Filipino studies. He never went to the States to 

study mission at a school of world mission, but he 

was able to become a specialist of missions to Phil-

ippines at the actual spot of mission he is serving. 

He loves Philippines as though it were his home.  

When Asian missiologist studies the history of 

mission, he must become a anatomical scholar, 

clinical scholar, and diagnostic scholar of the place 

of oneôs serving as a missionary. And love them as 

the Lord loved you and become the follower of Ap-

ostolic way of mission. 

Iôd like to introduce you a very important mission 

book which I have been reading since 1959 while I 

was studying on mission in the States. The title of 

the book is MISSIONARY METHODS: ST. PAULôS 

OR OURS, published in 1912. This book became 

my everlasting guidebook and a roadmap of my way 

of mission. The author, Roland Allen, was a mis-

sionary to Kenya, Africa and died in 1947 and bur-

ied in a cemetery of Nairobi. 

As Roland Allen did follow the Pauline method of 

mission, we should follow the Apostolic way of 

mission too. (AFMI-ASFM) 
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Dangers in Missiology 
 

                                 Greg H. Parsons, Ph.D 

 

1. Promoting our pattern of church ministry, rather than letting new believers decide what is 

best for their cultural situation.  

2. Thinking that traditional seminary style training is the only or the best way to train pastors or 

leaders. 

3. Persecution can be the result of our cultural insensitivity, thus we can think we are just suffer-

ing when we have brought it on ourselves. (Often because we did not learn the language or cul-

ture well.) 

4. Cultures that adopt a western style of Christianity face the likelihood that they may only reach 

the portion of their culture that wants out of their situation or who are attracted to the west. 

This leaves the majority untouched by the Gospel. (This is happening in Korea, where they 

reached 40% of the population [in Seoul] but that is now declining.) 

5. What may work well in our home culture may be totally ineffective in another. (E.g. shouting 

ñJesus is Lordò to witness around a Buddhist temple would not be understood by the typical 

Buddhist.) 

 

These next two may especially be issues for Asian church sending. The mentality of economic growth in 

Asia (China, Korea, etc.) puts tremendous pressure on local and national governments to demonstrate 

growth. That mentality can permeate the entire culture, and impact the church. 

This could be demonstrated: 

 

6.    In our expectations for short-term outreach to create fast results or replace long-term workers. 

(We do this in the U.S. too.) 

7.    In our thinking that money will solve mission and cross cultural issues/problems. It is very, 

very, very difficult to give money well in missions (as the history of mission from the West has 

clearly demonstrated, not to mention US AID, WorldBank, etc.) It often does far more long-

term harm than good. 

 

As the church in Asia continues to send and grows in its capacity to send, I encourage you to work 

through these issues and do a better job than we did in dealing with them. 

 

Greg H Parsons 

Global Director ï U.S. Center for World Mission 

Ralph D. Winter, Assistant Professor of Intercultural Studies ï William Carey International University 

greg.parsons@uscwm.org 



 16 

               No.  10    Oct 2012   Special Issue                                                   AFMI-ASFM Bulletin            

Reflection on Asian Initiative 

 

                                                                                                                          Chong H. Kim 

Chong Kim has been in-

volved in mission mobili-

zation as the initiator of 

Korean Centre for World 

Mission at USCWM. He 

is now serving UCSWM 

as a director and also 

directing One Band. He 

took various initiatives in  

training, mobilization, 

and strategizing areas for 

frontier mission.  

    

chong.kim@uscwm.org 

Introduction  

am treating my paper as dis-

cussion starters, because we 

all have experiences we can 

draw on to contribute to this 

yearôs theme. This paper is 

my own attempt to evaluate 

and reflect on my experiences

--both positives and negatives, 

successes and failures. 

One other thing Iôd like to 

mention is that generalizing 

something as ñAsian,ò as in 

ñAsian Initiatives,ò is more of 

a myth than fact. For our exer-

cises, it wonôt help us if we 

donôt specify and localize the 

contexts from which we come 

or represent. 

In order for us to witness 

more biblical Asian initiatives 

in the context of frontier mis-

sion, there are foundational 

issues we need to consider 

and overcome. We will look 

at them one at a time. Again, 

this is drawn from my per-

sonal experiences in the last 

24 years of ministry. 

 

Examine our Assump-

tions 

If we do not know how to 

verbalize our own assump-

tions as to why we do (or why 

we initiate) what we do, then 

even if initiatives do come, we 

will not recognize whether 

they are from us or from out-

side.  Letôs face it. Much of 

what has been done before and up to the 

present is a repeat of what the global north 

has done in Asia. Worse still is the confu-

sion that we think we are promoting our 

own unique initiatives. In my mind, one of 

the tell tale signs of whether we are generat-

ing Asian initiatives or not is when we can 

verbalize our own cultural and/or religious 

(as in Christian) blind spots and assump-

tions that are not in line with biblical values 

and principles. This is a healthy balance of 

understanding who we are and where we 

come from. 

 

Develop Indifference or Outsider 

Thinking  

Historically, the Jesuits are known for 

their outside the box thinking and ingenuity. 

Ignatius Loyola, the founder, made sure that 

his incoming recruits understood the con-

cept of indifference. Ignatius believed that 

if he can train them to be indifferent, then 

they will be at a place where they can begin 

to innovate and initiate. Ignatius defined 

indifference as freedom from attachment 

from both internal and external drives and 

motives. 

Students and young people are generally 

inclined to indifference in that they are not 

as tied down and they possess natural 

ñoutsideò thinking. They are freer to think 

and act outside the box because they have 

less to lose. 

In order to see more Asian initiatives, we 

need to ensure that this concept of indif-

ference and outside thinking is in place. 

This is a special challenge because of 

Asiaôs high value of relationships. How do 

you develop the sense of disenthrall to our 

fellow Asian brothers and sisters? 

I  
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Interdisciplinary Learning and Lateral 

Thinking  

We are a natural by-product of modern Enlighten-

ment thinking, which has life, study, ministry, and 

faith divided into compartmentalized fields and dis-

ciplines. Often times, we do not readily see how 

seemingly different fields and disciplines are tied 

together. This type of mindset affects how we do 

mission, including our initiatives. Thus, this point 

goes back to understanding our own assumptions. 

We need to start piecing things back together. 

Unless we do this well, even if initiatives do come, 

it will not have as deep and wide an impact as it 

should have. This also means that we accept com-

plexity as complex and not try to make things black 

and white all the time. Our brain has both right and 

left hemispheres working together. Weôve majored 

on the left hemisphere of our brain, thinking linearly, 

logically, sequentially, etc. No wonder we empha-

size believing the right doctrine over obedience. 

 

Critical Need for Greater Self-Awareness 

Going back to the Jesuit model, one of the first 

things Ignatius did was to ensure that his recruits 

understood self awareness, often times even to the 

point of pain and deep grievance. Ignatius believed 

that self awareness facilitated ingenuity. One of the 

outworkings of self awareness is to accept and cele-

brate Godôs love for us despite all our mistakes, fail-

ures, and outright sins. 

The practical implication of this need flows over to 

the need for Asian (wherever we come from) to 

thoroughly understand and celebrate who we are in 

Jesus Christ, as ones who are created in the image of 

God. Thus, this develops into our being fully alive 

(St. Iraneusô dictum of ñThe glory of God is man 

fully alive.ò), and out of our being fully alive, we 

carry on and participate in Godôs mission. We bear 

the very essence of the message we are carrying and 

communicating to wherever we may be going. 

 

Freedom to Fail Faster and Smarter 

This is a tough one for Asians. Our (if I can lump 

all of us together) culture tells us that we cannot and 

should not fail. We do everything to avoid failing. 

Every single leader or servant failed. We need to 

somehow develop a culture of failing faster and 

smarter. I am not saying we intentionally fail, just to 

learn. What I am saying is that we should not be 

afraid to take chances and initiatives. By definition, 

taking initiatives requires our taking chances. This 

will naturally lead to failures.  

Can we develop a culture where we can honestly 

reflect on our own mistakes and failures so we can 

learn from each other? 

 
 

 

Ά What resonated with you in the above points? 

 

Ά What did you not identify with? Are there points you want to challenge in my reflection? 

 

Ά What can you add to the list of my reflection? 

 

Ά Can you come up with your own reflection, stories, and examples? 

Small Group Discussion Questions 
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Religions, Idols & The Gospel 
 

                                                                                                                          David Bok 

Introduction   
urrent debate on insider ministry ï when does 

contextualization become syncretism? 

Deciding if something is wrong in contextual-

ized ministry because of the beholderôs level 

of discomfort seems a very subjective way. 

 

Where does religion come from?  
a. Carl Jasperôs thesis on the great Axial Age 

800-300 BC. Major religions of the world 

already established: Judaism, Greek relig-

ions, Zoroastrianism, Jainism, Hinduism, 

Buddhism, Confucianism & Taoism. 

b. Common features: 

Ά an outstanding founder 

Ά accountability to God or a higher order 

Ά a priestly class 

Ά temple rituals: sacrifice, ceremonies, holy 

days 

Ά a social code 

c. Myth & Religion 

Rooted in human experience and the great 

questions of life: Who am I? Where did we 

come from? Why are we here? Where do 

we go after death? Myth and religion an-

swer these questions, usually through ritual. 

d. So where does religion come from? 

 

Case Study: Idolatry  
a. Godôs view on idolatry: Exodus 12 and 

Godôs covenant with Israel. Applications in 

marriage and other life issues. 

b. An unusual exception:  

Ά Numbers 21:6-9 The Bronze Snake. How 

do we explain this. 

Ά John 3:14-15   A redemptive analogy 

Ά 2 Kings 18:4  Idolatry 

       Is idolatry an image? 

c. Two Western Christian assumptions 

Ά Every image in religion is an idol. This 

immediately sets up a conflict between the 

major religions of the world, all in Asia. 

Ά Where there is no image, there is no idola-

try. But what do the scriptures say? 

The result is the general Western distrust, and 

often animosity toward Asian religions eg Ma-

laysian Chinese Christians told to avoid Chinese 

ceremonies which distances them from their 

families. 

d. How can idols and religious ideas be used 

as a stepping stone for the gospel?  

 

 

Conclusions 

Ά Western theology 

 

Ά on contextualization 

 

Ά on syncretism 

 

Ά on the movement of the gospel 
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Prologue 

rom the beginning of twenty 

first century, the Frontier Mis-

sion Movement was intro-

duced and accepted firmly as 

a leading mission philosophy 

in the world of missiology. As 

Alan Johnson well described 

as follows; 

Although the Frontier Mis-

sion Movement (FMM) sits 

within the broader frame-

work of evangelical missiol-

ogy, yet, as a mission phi-

losophy, it has some distinct 

elements that make it capable 

of being defined as separate 

movements underneath the 

broader evangelical umbrella. 

One of these defining ele-

ments is the specificity in 

which the movement defines 

the terms ñmission" and 

"missionary". The mission is 

the redemptive activities of 

the church in society where 

the church is not found. Thus 

a missionary is one who 

crosses out of a society that 

has an existing church move-

ment over cultural bounda-

ries to bring the gospel to a 

society that does not have the 

church. There is a sharp dis-

tinction between 

ñevangelismò, which is the 

work of the church among its 

own people in the same cul-

tural group, and ñmissionò, 

which means crossing a cul-

tural boundary to bring an 

initial penetration of the gos-

pel among a cultural group. 

The cultural barriers that 

must be crossed over in order to bring the 

Gospel in the new people groups become the 

new ñfrontiersò, in other words, ñthings to 

newly pioneerò.  In this sense, the movement 

is taken from.(Allan Johnson; IJFM summer 

2001) 

This mission philosophy is distinctive 

from others. For example, ñfrontier mission 

workò and ñpioneer mission workò are used 

interchangeably in the Evangelical Missiol-

ogy Dictionary, but Frontier Mission ap-

peared with a new and different meaning 

comprising of a new mission philosophical 

concept in the history of current missionary 

movement. The Frontier Mission Move-

ment (FMM) has become the global mission 

philosophy which focuses on the 

"unfinished tasks" with "unreached people 

groups", and the most realistic mission 

strategy in current world mission move-

ments.  The proper understanding and ag-

gressive adoption of this mission philoso-

phy will determine the success or failure for 

future missionary movements. Therefore, it 

is a very important issue that cannot be 

overlooked. In this paper, I intend to trace 

the historical trends of this movement, de-

lineate how and where the Korean churches 

became involved in this movement among 

the various ethnic groups in Asia, and lastly 

I will conjecture on the prospects of this 

movement in Korean missionary movement. 

 

The Frontier Mission Movement 

In the background of the concept of this 

mission philosophy, the FMM, there was an 

influential article titled ñFour Men and 

Three Erasò written by Ralph Winter.  He 

divided the waves of modern missionary 

F 
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movement into three eras.  The first era was the 

coastal mission era that was started by William 

Carey.  The second one, the inland mission era was 

opened by Hudson Taylor.  The main targets were 

the continents and countries from a geopolitical per-

spective.   But in the last mission era, Donald 

McGavran and Cameron Townsend have ñall na-

tionsò as their mission focus and target.  They 

pushed forward missionaries with an interest in the 

unreached people groups. That is why it is called the 

UPG (unreached people groups) mission era.   

In 1974, the Lausanne Congress on World Evange-

lization and in 1980, the World Consultation on 

Frontier Missions, Ralph Winter presented his arti-

cle that pointed out the cultural barriers between 

evangelists and non Christians, and that there are so 

called hidden people groups. He proposed that these 

unreached people groups are possible to contact 

only by crossing over cultural barriers, and that they 

should be the focused and targeted people groups. 

Here, he introduced new mission terms.  His main 

ideas can be found in his definition of the Frontier 

Mission (FM), as ñan intended activity that would 

bring out the missiological breakthrough among the 

hidden people groups as Paul did.ò The two ele-

ments that separate the FM from regular mission 

lies in the meaning of mission activity in order to 

bring forth the ñmissiological break-

throughò among the 

ñhidden people 

groupsò.  The FMM 

is a mission philoso-

phy that facilitates 

these two elements in 

completing Great 

Commission in order 

to spread indigenous 

church movement 

which brings forth 

viable churches 

within all nations to 

the end of earth (Matt 

24:14) without help 

of outsiders. Here, I 

quote Mission Fron-

tierôs definition from 

the International 

Journal of Frontier 

Missiology: 

Mission frontiers, like other frontiers, represent 

boundaries or barriers beyond which we must go yet 

beyond which we may not be able to see clearly and 

boundaries which may even be disputed or denied. 

Their study involves the discovery and evaluation of 

the unknown or even the reevaluation of the known. 

But unlike other frontiers, the subject of mission 

frontiers is specifically concerned to explore and 

exposit areas and ideas and insights related to the 

glorification of God in all the nations (peoples) of 

the world, to open their eyes, to turn them from 

darkness to light and from the power of Satan to 

God .(IJFM,) 

Winter introduced 12 mission frontiers that we 

have to overcome.[1] He stresses that in order to 

include those unreached people groups, we have to 

cross over many kinds of barriers to reach them and 

to finish the tasks. Although he divides the waves of 

modern missionary movement into three eras for the 

last 200 years of missionary movement, in the last 

mission era, there is another wave rising by his own 

introduced term, Frontiers. This fourth wave may 

be called the Frontier Mission Era. Now we are fac-

ing the last mission era, the Frontier Mission Era. 

Let me trace the fourth wave historically and practi-

cally.   

Since the 1980 Frontier Missions World Congress, 

the ñunreached people ñ has been categorized by 


